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Director's Desk

The Fall issue of the Bulletin carries the remaining conferences that were given in the Centro’ s
cycle honoring twenty-five years since the publication of the Lima document on Baptism, Eucharist and
Ministry. The first of these is a lecture given by Tom Best concerning the challenges that the BEM text
still offers the Churches today. By publishing it we also want to greet our dear friend as he brings to
a conclusion many years of service in the Faith and Order Commission. Tom retired this year and has
returned to the United States. The Centro Pro Unione recognizes his tireless commitment to the cause
of Christian unity and his loyalty to our ministry here in Rome.

The second article presented by Prof. Ermanno Genre of the Waldensian Faculty raises some
interesting points about the Lima Liturgy which was not an official part of the BEM document but was
elaborated as an example of how one might apply the wisdom of the Eucharist section of the document
to the practice of the composing eucharistic prayers. After considering questions of the legitimacy of
the text, Genre then considers the liturgical text as a model and an effective leaven for churches who do
not have a tradition of frequent celebrations nor have a clear eucharistic theology. Important questions
of inculturation and of establishing an ordo for celebrations are also taken into consideration. He
concludes by looking at several renewal attempts made by Protestant churches.

Timothy Radcliffe presented the tenth annual lecture honoring the co-founders of the Franciscan
Friars and Sisters of the Atonement. He looked at the problem of believing in the world today by asking
how can one recite the Creed today. It is not just a matter of knowing and saying the words but rather
of understanding their meaning in an existential way. This itinerant preacher did not let down the
expectations of a standing room only audience!

During January, the Italian Church has the tradition of setting aside a day dedicated to Jewish-
Christian relations. The Centro invited rabbi Bemporard to speak to us about the relationship between
Jews and Christians which he did in his stimulating lecture “ Jesus as a Teacher of Judaism”. In this
context he illustrates the role that the teaching of Jesus played within Judaism.

This year’ s activity will take into consideration models of ministry. The year 2010 will mark
the 100" anniversary of the World Missionary Conference held in Edinburgh in 1910 with two
conferences: “ The Nestorian Missions: The Spread of the Gospel in Asia from the V to the XV
Centuries” and “ The Chinese Rites Question: A Clash of Cultures”. The eleventh Wattson/White lecture
entitled “ Leading Women. Some Reflections on Women, Leadership and the Anglican Communion” and
will be giving by Dr. Jane Williams. An invitation is enclosed in this issue. Lastly, we began this year
with the launching of the recent work Receptive Ecumenism and the Call to Catholic Learning: Exploring
a Way for Contemporary Ecumenism (edited by Paul Murray). The month of October ended with a
concert of sacred music offered by two choirs: Russian Orthodox choir from Moscow and an Italian
choir.

Check our web site for up to date information on the Centro’ s activities.
This Bulletin is indexed in the ATLA Religion Database, published by the American Theological
Library Association, 250 S. Wacker Drive, 16" Floor, Chicago, IL 60606 (http://www.atla.com).

James F. Puglisi, sa
Director
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Centro Conferences

Baptism, Eucharist and Ministry
A Continuing Challenge to the Churches

Thomas F. Best
Director, Faith and Order Commission, WCC, Geneva

(Conference given at the Centro Pro Unione, Thursday, 22 November 2007)

It is an honor to participate in this series of lectures marking
the 25™ anniversary of the Faith and Order Convergence text
Baptism, Eucharist and Ministry (BEM)." On behalf of the
Faith and Order Commission of the World Council of Church-
es, I would like to extend thanks to the Centro Pro Unione for
marking this ecumenical milestone in such a significant way.

I. BEM: An Unprecedented ecumenical journey

Since its publication in 1982, BEM has had a unique impact
on the ecumenical movement and on the churches and institu-
tions which comprise it. The remarkable story of the reception
of BEM can be told in many ways, not least by the following
facts and figures: the text has been printed and reprinted no less
than thirty-nine times; it has been translated into 40 languages;
some 180,000 copies have been sold in English alone (even
today, after 25 years, the WCC bookshop is selling 1000 copies
per year). It has been the subject of many reviews and com-
ments from councils of churches, pastors, and academics,” as
well as inspiring conferences such as the present series of
lectures at the Centro Pro Unione.

Even more importantly, BEM has stimulated an unparal-
leled process of study and reflection within and among the
churches themselves. No fewer than 185 member churches of
the WCC issued official responses to the text, and these were
published in the six-volume series Churches Respond to BEM.?
All the responses were studied carefully by the Faith and Order
Commission; the agreements among the churches, and the
points on which they still differ, were carefully documented in

! Faith and Order Paper No. 111 (Geneva: WCC, 1982). The
most recent printing is the 39"; see Baptism, Eucharist and
Ministry, 25" anniversary printing with additional introduction,
Faith and Order Paper No. 111 (Geneva, WCC, 1982-2007).

* For a recent critical review of the origin and lasting effect of
BEM see L. VISCHER, “The Convergence Texts on Baptism,
Eucharist and Ministry: How Did They Take Shape? What Have
They Achieved?” The Ecumenical Review 54,4 (2002) 431-454.

* M. THURIAN, (ed.), Churches Respond to BEM: Official
Responses to the “Baptism, Eucharist and Ministry” Text, Vols.
I-VI, Faith and Order Papers Nos. 129, 132, 135, 137, 143, 144
( Geneva: WCC, 1986-1988).

Baptism, Eucharist & Ministry 1982-1 990.* which served as
Faith and Order’s “response to the responses.”

In addition to these official results BEM also generated a
broader “unofficial” response process, through which Faith and
Order received many hundreds of comments from study
groups, seminars, and concerned pastors and laypersons. As we
shall see later on, in this way BEM brought issues of theology,
church practice and visible unity to amuch wider audience than
before.

The 25" anniversary of the publication of BEM in 2007 has
been marked by a number of publications and events: a 25"
anniversary reprinting with an additional introduction;’ a
substantial book, BEM at 25.° which offers evaluative and
critical essays on the text and its impact over the past quarter
century; and lectures and lecture series such as the present one
at the Centro Pro Unione. These remarkable facts justify the
claim that BEM has become, in a word, the best-known and
most widely studied ecumenical text yet produced.

Furthermore, and decisively, BEM has borne fruit in the
many church agreements based on, and inspired and encour-
aged by, the text and response process. BEM documented the
level of agreement already existing among many churches on
fundamental issues of faith and church order. This agreement
has, in turn, inspired and enabled many formal church agree-
ments - as recorded, for example, in the later volumes of

* Baptism, Eucharist & Ministry 1982-1990: Report on the
Process and Responses, Faith and Order Paper No. 149 (Geneva:
WCC Publications, 1990).

3 See Note 1, above.

®T.F.BEST and T. GRDZELIDZE, (eds.), BEM at 25: Critical
Insights into a Continuing Legacy, Faith and Order Paper No. 205
(Geneva: WCC Publications, 2007).
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Growth in Agreement’ and as documented in the Bulletin of the
Centro Pro Unione.? I need not recount these here, as they have
been surveyed admirably by Giinther Gassmann, my predeces-
sor as Director of Faith and Order, in an earlier lecture within
this series at the Centro.” But they remain as the most enduring
single result of the entire BEM process.

In view of all these facts and the intensive attention BEM
has received, I had seriously to ask myself: What distinctive
perspective and contribution can I bring to the story of BEM
and its reception by the churches? I want today to offer personal
reflections from the perspective of one who, coming to Faith
and Order in 1984 - shortly after BEM was sent to the churches
- has experienced the whole process of its reception, its use in
the churches and ecumenically, the work and agreements which
it has inspired, and how all this has related to other work
pursued by Faith and Order on behalf of the visible unity of the
church.

In doing so I want to highlight what, for me personally, are
the central and enduring themes from this 25 years story of
BEM. This will unfold in four stages: BEM’s production and
unique character; the BEM response process; BEM’s presence
and role today; and finally reflections on future work for the
search for visible unity, as inspired by BEM.

II. BEM: Its Production and unique character

BEM was an idea whose time had come. To understand
this, it is helpful to begin with an historical perspective. The
most radical 20" century shift in the churches’ theological
engagement with one another was that from a comparative to
a convergence method. In the comparative approach, which
reigned from the beginning until the middle of the 20" century,
churches shared their diverse beliefs and practices, aiming at
better understanding and mutual acceptance (or at least toler-
ance) of one another. Oliver Tompkins, then Secretary of F&O
Commission, noted at the Faith and Order Plenary Commission

"See J. GROS, FSC, H. MEYER, W.G. RUSCH, (eds.), Growth
in Agreement I1: Reports and Agreed Statements of Ecumenical
Conversations on a World Level, 1982-1998, Faith and Order
Paper No. 187 (Geneva/Grand Rapids/Cambridge: WCC
Publications/ William B. Eerdmans Publishing Company, 2000);
and J. GROS, FSC, T.F. BEST and L.F. FUCHS, SA, (eds.),
Growth in Agreement Ill: International Dialogue Texts and
Agreed Statements, 1998- 2005,Faith and Order Paper No. 204
(Geneva/Grand Grapids/Cambridge: WCC Publications/William
B. Eerdmans Publishing Company, 2007).

¥ Twenty-three Supplements of “A Bibliography of Interchurch
and Interconfessional Theological Dialogues” have been
published in the Bulletin — Centro Pro Unione and may be found
up-dated daily on the web site of the Centro
(www.prounione.urbe.it).

®G. GASSMANN, “25 Years of the Lima Document (BEM): A
Unique Document — An Extraordinary Process — A Promising
Impact,” Bulletin — Centro Pro Unione 72 (2007) 3-10.

meeting in Lund in 1952 that the churches “have reached a limit
in what can be profitably done in mutual explanation.”"’

The meeting at Lund looked beyond this, noting that “There
are truths about the nature of God and His Church which will
remain for ever closed to us unless we act together in obedience
to the unity which is already ours...”" That is, the active
engagement of the churches with one another is necessary - not
just an objective sharing of positions, but a readiness of the
churches to change and even to be vulnerable to one another.
This is possible because the churches, beyond all their theologi-
cal and historical differences, are one in Christ and because,
within the ecumenical movement, they have committed
themselves to acommon search to make this unity more visible
in common confession, worship, mission and service to the
world.

Thus after centuries of division, and decades of simply
comparing one another’s positions, the churches were finally
ready for a deeper commitment to the search for unity - and a
much more active engagement in the production of ecumenical
texts. This opened up the convergence method, which meant
that the focus was no longer on the distinctive positions of the
particular churches, but upon what they might say fogether
about the nature and mission of the church. This approach
focuses on points at which the churches are approaching one
another in their understanding and practice, while not avoiding
the difficult points of divergence which remain. “Convergence”
was an idea whose time had come.

And BEM was a text whose time had come: it fell to BEM
to embody most effectively this new convergence method. Sent
to the churches, BEM carried with it the promise of a new era
marked by the churches’ closer and more committed engage-
ment with one another and towards the goal of visible unity.
While many reasons can be given for the unprecedented
“success” of BEM, I believe the following were most signifi-
cant.

First, BEM was not only a text but a process. A preliminary
document “One baptism, one eucharist and a mutually recog-
nized ministry” had been sent to the churches from the Faith
and Order Plenary Commission meeting at Accra in 1974;
many churches responded to this text, and the central points
were incorporated into the final BEM text. This meant that
when BEM was sent to the churches from Lima in 1982 for
response, the churches already “owned” the text to a significant
extent.

Second, BEM was, in comparison with most ecumenical
texts, extraordinarily well written. Its language was clear and
concise; the text was laced with biblical references; historical
background on central issues and concepts was included; and

' 0.S. TOMKINS, “Implications of the Ecumenical
Movement,” The Ecumenical Review 5, 1 (1952) 19-20. Tomkins
was speaking to the Third World Conference on Faith and Order
at Lund.

' “A Word to the Churches,” in O.S. TOMKINS, (ed.), Third
World Conference on Faith and Order, Held at Lund August 15"
to 28", 1952 (London, SCM Press, 1953) 16.
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divisive issues were identified and clarified in a helpful Com-
mentary section which was clearly separated from the main
text. All this meant that in terms of both content and presenta-
tion, BEM stood head and shoulders above other ecumenical
texts. Not least important, its unique combination of theological
precision and clarity made BEM accessible to a wide range of
persons within the churches.

Third, BEM dealt with issues of not only theological but also
existential significance. Baptism, eucharist and ministry - these
are all crucial to the actual lives of the churches, they are all
lively and “visible” issues within churches, and all are rich in
human interest and consequences, as well as being of deep
pastoral import. Many in the churches were asking fundamental
questions about these areas of church life and practice: parents
were asking, “Should we have our child baptized -or wait until
they can affirm their faith for themselves?”’; church members
were asking, “Why cannot I join my friend in receiving the
Lord’s Supper, as practiced in his or her church?” and, “Why is
my pastor’s ordination not recognized by all the churches?”
Thus BEM commended itself because the topics which it
tackled were already alive in the churches. In an age in which
some Catholics are considering delaying confirmation until 18
years of age or even later, and in which some Baptists are
baptizing children at the tender age of 8, BEM was a prime
example of the ecumenical movement speaking to issues which
are “relevant” locally.

Fourth, BEM not only discussed these issues but — as an
official text from an appointed body of church representatives
— it gave “permission” for persons at all levels within the
churches to discuss them. BEM broadened the discussion
radically, encouraging persons to see these lively, sensitive and
sometimes controversial issues not only as matters for theologi-
cal specialists but also a issues of concern to pastors, church
school classes, retreats, lay academies, and individual Chris-
tians. In a unique way, in many churches BEM was empower-
ing to laypersons bent on serious reflection about their own faith
and Christian practice.

Fifth, BEM reflected the Christian life in its wholeness. It
rendered irrelevant the traditional and artificial barriers between
confession and prophetic witness, between faith and action, and
(in the ecumenical context) between the movements of Faith
and Order and Life and Work. Few parts of BEM have been
more widely influential than its proclamation that baptism has
dramatic consequences for the churches’ social witness:

... baptism, as a baptism into Christ’s death, has ethical
implications which not only call for personal sanctifica-
tion, but also motivate Christians to strive for the realiza-
tion of the will of God in all realms of life (Rom. 6:9ff:
Gal. 3:27-28;  IPeter 2:21-4:6)"

or BEM’s remarkable evocation of the social implications of
the Lord’s Supper:

'2 BEM, “Baptism” §10.

The eucharist embraces all aspects of life...The
eucharistic celebration demands reconciliation and
sharing among all those regarded as brothers and sisters
in the one family of God and is a constant challenge in
the search for appropriate relationships in social, eco-
nomic and political life (Matt. 5:23f; 1 Cor. 10:16f; 1 Cor.
11:20-22; Gal. 3:28). All kinds of injustice, racism,
separation and lack of freedom are radically challenged
when we share in the body and blood of Christ.”*

Thus and at one stroke, BEM affirmed a vision of the life of
the church as a coherent whole, in which confession and
witness are one. It insisted that the churches, and the ecumenical
movement, must not be divided artificially between the faith of
the church and its life, between reflection and action, between
ecclesiology and ethics. In holding these aspects together, BEM
was a document of the whole ecumenical movement in all its
breadth and diversity.

III. BEM: The Response process

Since the beginning of the ecumenical movement, literally
thousands of texts have been sent to the churches for review and
response. Why did BEM, of all these documents, generate an
unprecedented - and still unequaled - level of engagement and
response? Let us now examine some factors which make the
BEM response process uniquely significant.

A first and decisive factor was the way in which BEM was
sent to the churches. Even as it was sent to the churches for
response “at the highest appropriate level,” it was accompanied
by a series of 4 requests."* In responding, churches were asked
to indicate “the extent to which your church can recognize in
this text the faith of the church through the ages.” The impor-
tance of this quietly subversive formulation cannot be over-
stated. Each church was asked to judge BEM not on the basis
of its own theological position and tradition, but on the basis of
a common standard to which all churches are accountable. At
one stroke the “terms of engagement” were changed; not the
position of each church but a more general standard, indeed an
“ecumenical” standard, was to be the norm. As we shall see not
many churches were able to take this request fully seriously; but
the fact that the question was posed is of immense significance.

Further, each church was asked also to note “the conse-
quences which your church can draw from this text for its
relations and dialogues with other churches...” This points to
one dimension of authentic dialogue, namely that each party in
the conversation must be open to change and renewal in its own
life as aresult of what is learned from the other: in a word, each
church must make itself vulnerable to others within the frame-
work of their common search for greater visible unity. This is
the context in which we must read many later ecumenical texts,

3 BEM, “Eucharist,” §20.

' BEM, “Preface.” p. x; 25" Anniversary Printing, p. xiv.
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perhaps most notably that on the “conversion” of the churches
produced in 1993 by the Groupe des Dombes."

The churches were then asked to indicate “the guidance
your church can take from this text for its worship, educational,
ethical and spiritual life and witness.” Here each church is
asked to learn from an ecumenical text; to understand the full
significance of this, we must remember the identity of Faith and
Order as a representative body of the churches. Thus BEM
reflects the views not of a program in Geneva but rather of the
churches themselves, speaking together and together framing,
as far as possible, common theological positions. Thus in this
request each church is encouraged to open itself to guidance
from the other churches, speaking and acting, as far as possible,
as one.

In a final request, the churches were invited to offer “the
suggestions your church can make for the ongoing work of
Faith and Order...” With this, each church was drawn into the
ongoing process of Faith and Order work, and thereby within
the broader context of the churches’ search for visible unity. In
the immediate context of BEM’s publication this applied
especially to the study “Towards the Common Expression of
the Apostolic Faith Today.”'® But the BEM response process
itself has shown that BEM is intimately related to virtually all
the ongoing work of Faith and Order, including the studies on

* GROUPE DES DOMBES, For the Conversion of the
Churches, trans. by Jim Grieg (Geneva: WCC Publications,
1993).

'S See especially Confessing the One Faith: An Ecumenical

Explication of the Apostolic Faith as it is Confessed in the
Nicene-Constantinopolitan Creed (381), Faith and Order Paper
No. 153, New Revised Version, 4" printing (Geneva: WCC
Publications, 1996).

1" Ecclesiology and Ethics, ' worship'® and

Unity and Renewa
baptism.*

A second factor in the significance of the BEM response
process was its openness to criticism of BEM itself. Perhaps the
most familiar example of this is the reaction of some Reformed
churches to what they saw in BEM as a lack of attention to the
Word of God.*" For them it was not enough that - as Max
Thurian, one of the architects of BEM, noted in conversation —
BEM is permeated with quotations from sacred scripture, that
its affirmations are almost always supported by one or more
biblical citations. What was needed, according to some Re-
formed, was a section on the Word of God itself as a constitu-
tive element of Christian faith. Several other examples could be
cited. Such critical remarks were welcomed as part of the
dynamic towards the future: as we shall see, this particular
reaction anticipates one of the chief recommendations for
further Faith and Order work on behalf of the visible unity of
the church.

A third factor in the BEM response process was the degree
to which it taught the churches about one another, and particu-
larly about their varying decision-making procedures. This is
best illustrated by a comparison. In my own church, the
Christian Church (Disciples of Christ), many thousands of
persons were involved in forming the official response to BEM:
it was studied in church school classes, in pastors’ retreats, in lay
academies, and in many other venues. Reactions and opinions
were gathered and studied so that, when our theologians finally
wrote our official response, it could take account of the broad
mind of the church.

By contrast a former colleague of mine noted that when his
church, ancient and distinguished as it is, produced its response

7 Church and World: The Unity of the Church and the Renewal
of Human Community, Faith and Order Paper No. 151, 2",
revised printing, (Geneva: WCC Publications, 1992).

¥ T.F. BEST and M. ROBRA, (eds.), Ecclesiology and Ethics:
Ecumenical Ethical Engagement, Moral Formation and the
Nature of the Church (Geneva: World Council of Churches, Units
I and 111, 1995).

' See for example T.F. BEST and D. HELLER, (eds.), So We
Believe, So We Pray: Towards Koinonia in Worship, Faith and
Order Paper No. 171 (Geneva: WCC Publications, 1995).

* T.F. BEST and D. HELLER, (eds.), See Becoming a
Christian: The Ecumenical Implications of Our Common
Baptism, Faith and Order Paper No. 184 (Geneva: WCC
Publications, 1999); T.F. BEST, (ed.), Baptism Today:
Understanding, Practice, Ecumenical Implications, Faith and
Order Paper No. 207 (Collegeville/Geneva: Liturgical
Press/WCC Publications, 2008); and the Faith and Order text-in-
process “One Baptism: Towards Mutual Recognition,” available
in Minutes of the Standing Commission on Faith and Order,
12—-19 June 2007, Crans-Montana, Switzerland, Faith and Order
Paper No. 206 (Geneva: Faith and Order, 2007) Appendix V,
57-81.

*! See Baptism, Eucharist & Ministry 1982-1990, p. 31, Note 32,
and p.133.
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perhaps only five persons had ever even heard of BEM - but, he
affirmed, “they were the right five.” In this context, the mind of
the church was understood to be revealed in a radically different
— but, within its own understanding, equally valid — way. Thus
the BEM process made the churches aware, as perhaps never
before, of each other’s varied decision-making processes and
understandings of authority.

This leads to a fourth factor, BEM’s effectiveness in
bringing some churches to a new understanding and apprecia-
tion of the position of others. In some cases, this has led even to
changes and developments in the understanding and practice of
the faith in particular churches. To take once again my own
church, the Christian Church (Disciples of Christ), BEM’s
position on the vexed question of rebaptism is clear: “Baptism
is an unrepeatable act. Any practice which might be interpreted
as ‘re-baptism’ must be avoided.”” This has challenged the
Disciples; while reaffirming strongly our traditional practice of
baptizing professing believers, the church nevertheless gained
a fuller understanding of the intention behind “infant” baptism.
Thus it can be said that the Disciples’ response to BEM
effectively consolidated its rejection of “re-baptism.”*

A fifth factor, the obverse of the fourth, has to do with the
standard by which the churches framed their responses. As
noted above, BEM was sent to the churches with clear ques-
tions challenging each church to judge the text not just against
its own theology and tradition, but against a broader under-
standing of the Christian faith as a whole and through the ages.
But in fact most churches did judge BEM on the basis of their
own particular understanding of the faith. Many churches, of
course, showed considerable openness to understandings other
than their own; yet in most cases the distinctive confessional
positions remained the norm. This led to a certain paradox
within the BEM process.

In responding to BEM each church was rehearsing its own
unique position and practice, and to some extent defending
these against other options. In effect the process produced 185
statements, each setting out that particular church’s distinctive
understanding of the faith and, in many cases, defending that as
its normative — if not even its definitive — expression. Through
this dynamic, BEM played a role in the “re-confessionalisation”
and stress on the differences among the confessions, which we
see in today’s ecumenical landscape. BEM’s role in this shift
must not be over-emphasized; many other factors, not least the
growth in self-awareness of the Christian World Communions,
have contributed more strongly to it. Nevertheless this remains
as a paradox within the BEM process - a document promoting
the oneness of the church, and leading to many agreements
among the churches, has made us newly aware of the distinc-
tive identities of the churches, and the differences among them.

2 “Baptism,” §13.

# See “Christian Church (Disciples of Christ)” in Churches
Respondto BEM, Vol.1, pp. 115-116. As in many other churches,
Disciples congregations continue to be challenged in the pastoral
context by requests for “re-baptism.”

At amore fundamental level, and as a sixth and final point,
we note that the response process has revealed more clearly
certain historical and cultural “fault lines” within Christendom.
I may illustrate this through a personal experience. Some 20
years ago, not long after BEM was sent to the churches, I was
privileged to speak on its behalf at the Fifth Assembly of the
Pacific Conference of Churches. Following the lecture, some-
one rose to thank Faith and Order and the World Council of
Churches for sending BEM to the churches. They noted its
clear exposition of what the churches have in common, and the
fundamental problems that keep many churches from common
confession, witness and service. And then they added: “Why,
we never even knew we had these problems until you sent us
BEM...”

All the issues raised by the shift of the Christian “center of
gravity” to the Southern hemisphere, issues debated hotly today,
are implicit in this comment, as indeed already in some of the
responses to BEM. The “relevance” of certain ecclesiological
issues in situations far removed from the theological, historical
and cultural context in which they arose; profound questions of
inculturation, language and appropriate symbolism; the relation
of local churches to more inclusive ecclesial bodies, or of
independent churches to the missionizing churches which
founded them — all these and more issues of theology and
culture were made visible by the BEM response process. And
while some have been taken up in some Faith and Order
work,” they are still largely awaiting resolution.

In summary, we may say that the BEM response process
has had a most creative impact upon the churches and the
ecumenical movement. Produced by a representative body
encompassing virtually all the confessions engaged in the
ecumenical movement, BEM created a new dialogue context,
afresh climate of interaction among the churches. It challenged
the churches to make common reflection and discussion on
matters of faith and practice the norm rather than the exception.
And it challenged the churches to look beyond their own
confessional norms, to focus upon a broader standard of the
Christian faith which, transcending the limitations of each
confession, could provide a basis for an eventual visible
Christian unity.

IV. “Whatever Happened to BEM?” - The Presence and
impact of BEM today

Let us turn now to a question asked often enough, particu-
larly by laypersons who had been brought into the ecumenical
movement through the BEM process: “Whatever happened to
BEM?” In most places the active study of BEM seems to have
ended, and to many persons it is not immediately clear where
and how BEM is at work in the churches and ecumenically
today. The answers to this question are several.

The first point to note is that, 25 years after its launch, BEM
does continue to be distributed and studied around the world.
The mostrecent original translation, into the Y oruban language

* See for example the work on inculturation in So We Believe,
So We Pray and Becoming a Christian.
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of Nigeria, was completed as recently as 2005; one of the
earliest translations, that into Korean, will soon be comple-
mented by a fresh rendering in that language. And BEM
continues to be studied in local situations, especially where the
search for the unity of the church has taken on a new momen-
tum or urgency, or where ecumenical progress has stalled and
a way is sought to make a fresh start.

A second point is that BEM is very much at work within the
churches themselves, as noted above in the discussion of mutual
recognition of baptism within the Disciples of Christ. And it is
just as, or even more, influential in the inter-church context,
where it continues to provide a basis on which churches can
make agreements on specific matters of faith and practice. The
mostrecent example is the agreement signed in 2007 establish-
ing mutual recognition of baptism among no fewer than 11
churches in Germany. The agreement — the first at the national
level to include a wide range of Protestants, Orthodox and the
Catholic Church — embraces “every baptism which has been
carried out according to the commission of Jesus in the name of
the Father and the Son and the Holy Spirit through the symbolic
act of immersion in water or through the pouring of water over
the person to be baptized.”” Such a baptism is affirmed as
being “unique and unrepeatable.” Strikingly, it concludes with
a direct citation from BEM:

We confess together with the Lima Document: Our one
baptism in Christ is “a call to the churches to overcome
their divisions and visibly manifest their fellowship”
(WCC Faith and Order Convergence text Baptism,
Eucharist and Ministry, “Baptism,” par. 6).

As a third and related point, BEM has been influential in the
churches’ bi-lateral discussions. In effect BEM offered an
overall “framework” for the churches’ theological dialogues: by
identifying points held in common, and identifying areas of
continuing difference, BEM played a significant role in
consolidating the existing agreement among the churches, and
guiding the choice of topics for future dialogues . To this extent,
BEM has been a major force for coherence and relevance
among the many bi-lateral dialogues today.

A fourth point is that BEM continues to affect directly many
studies underway within Faith and Order and elsewhere.
Statements in BEM on eucharist and baptism, in particular,
have inspired further work in those areas. For example, the
Faith and Order text-in-progress “One Baptism”® can be
understood as an extended, liturgical commentary on BEM’s
affirmation that “baptism is related not only to momentary
experience, but to life-long growth into Christ.”*” Furthermore,
traces of BEM are readily apparent in the fine recent text of the
Joint Working Group of the WCC and the Roman Catholic

% For this and the next 2 citations see Baptism Today..., op. cit.,
228.

%6 See Note 20, above.

* BEM, “Baptism,” §9.

Church, “Ecclesiological and Ecumenical Implications of a
Common Baptism: A JWG Study.”*®

It should also be stressed that BEM ’s insistence on the social
dimension of the church’s faith and life® was a direct inspira-
tion to much path-breaking Faith and Order work on the
relation of the unity of the church to the renewal of human
community,™ on ecclesiology and ethics,* and mostrecently on
theological anthropology.*”

In several areas we may even say, as a fifth point, that BEM
has set the agenda for work being pursued today by Faith and
Order and elsewhere. On the basis of the churches’ responses,
Faith and Order identified three areas in which — at the begin-
ning of the 1990s - work was urgently needed if the search for
visible unity was to move forward. One area, the relation
between Scripture and Tradition, was taken up in Faith and
Order work on hermeneutics:®® the second area, issues of
sacrament and sacramentality, has received less explicit
attention but has been noted within the hermeneutics study and
in work on ecclesiology — which was the third area identified by
the churches for further study. This third area requires further
comment, as it has been a continuing focus of recent Faith and
Order work.

In the BEM response process the churches insisted that the
understanding of the church itself, its nature and its role in
history and in the world, has emerged as “the” fundamental
ecumenical problem. In the understanding of the nature and role
of the church, all the outstanding ecumenical issues intersect in
all their complexity - not only the classical ecclesiological
questions (for example, is a particular structure of the church
itself a part of Christian revelation?) but also issues of liturgy,
authority, ministry, ordination, the witness of the church in
evangelism and service to the world, and a host of others. Faith
and Order has pursued steady work on ecclesiology, resulting
in two major, complementary texts now before the churches for
consideration and response by early 2010. We will look at these
texts in some detail in the final section of this presentation.

* In Eighth Report, 1999-2005, Joint Working Group between
the Roman Catholic Church and the World Council of Churches,
(Geneva/Rome: WCC Publications, 2005), Appendix C, pp. 45-
72.

% See for example Notes 12 and 13, above.
30 See Note 17, above.
31 See Note 18, above.

2 See Christian Perspectives on Theological Anthropology,
Faith and Order Paper No. 199 (Geneva: WCC Publications,
2005).

3 See A Treasure in Earthen Vessels: An Instrument for an
Ecumenical Reflection on Hermeneutics, Faith and Order Paper
No. 182 (Geneva: WCC Publications, 1998); and D. HELLER
and P. BOUTENEFF, (eds.), Interpreting Together: Essays in
Hermeneutics, Faith and Order Paper No. 189 (Geneva: WCC
Publications, 2001).
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All these points make clear that, although BEM no longer
has the immediate “notoriety”” which it enjoyed as long as its
response process was still underway, it is nonetheless very
much alive in the churches and ecumenically today.

V. “Will there be another BEM?”” — Challenges for the
future

While laypersons ask “Whatever happened to BEM?,”
theologians and ecumenists have their own characteristic
question: “Will there be another BEM?” “Do we look for
another text which could generate the same excitement and
response?”’ In responding to these questions I would like to
offer acomment by way of perspective, and then suggest three
areas where further work would be most strategic at this time.

My comment is the following: it is wise, I believe, not to
expect history to repeat itself. My admiration of BEM is
boundless; nevertheless I doubt that the BEM “phenomenon”
will happen again. Twenty-five years after BEM the ecumeni-
cal scene has changed in many respects. One factor is that
many, indeed too many, texts from a bewildering variety of
sources are now being sent to the churches for review and
response; another is that confessional links are absorbing more
and more of the churches’ energy and resources; yet another is
the mundane fact that many churches face a situation of
shrinking circumstances, leaving fewer and fewer resources
available for engagement beyond their own “borders.”

For a host of reasons, then, rather than simply expecting
“another BEM” I think it better to ask the following question:
“Whatis needed today to take forward the churches’ search for
the visible unity of the church, as BEM took that search for
unity forward in its own day?” Here I would suggest three areas
as being most strategic for work towards visible unity today.

The first strategic area is ecclesiology, that major task
remaining from the BEM study process. I am happy to report
that intensive work is already well underway in this area, as
carried by the two Faith and Order/WCC texts now before the
churches. The first of these texts, the extended study document
The Nature and Mission of the Church: A Stage on the Way to
a Common Statement™ from 2005, is a nascent convergence
text. Its immediate aim is to draw the churches into a conversa-
tion aimed at revising the text itself; the longer-term goal of the
study process is to further the search for Christian unity by
identifying the churches’ common ecclesiological ground and,
not least, by clarifying the “structure” of the remaining divisive
issues — that is, the ecclesiological assumptions underlying the

3 Faith and Order Paper No. 198 (Geneva: WCC Publications,
2005). See also the stimulating collection of essays from the
Seminar held at the American Academy of Religion meeting in
2006: P.M. COLLINS and M.A. FAHEY, (eds.), Receiving The
Nature and Mission of the Church: Ecclesial Reality and
Ecumenical Horizons (London/New York: T. & T. Clark, 2008).

churches’ divisions, and what would have to be done to
overcome them.*

Following at least one stage of church reactions and subse-
quent revision, this text could be sent to the churches for official
response. Could it be the “next BEM”? If any text now in
development could play this role, this would be the one. The
difficulties as outlined just above are formidable; yet one cannot
know what the Spirit will ordain.

The second text now before the churches, the concise
document “Called to be the One Church,*® was adopted as a
basis for common reflection and response by WCC member
churches at the WCC’s Porto Alegre Assembly in 2006. It
stands in the line of Faith and Order/WCC Assembly texts from
New Delhi (1961), Nairobi (1975), Vancouver (1983) and
Canberra (1991) on the nature of the unity we seek. It is not
intended to be revised and reissued, but as a catalyst to help the
churches renew their dialogue and to identify precisely where
— in their lives at the local as well as higher levels — they can,
and cannot, recognize other churches as valid expressions of the
Church of Jesus Christ. As a sign of how seriously WCC
members churches take issues of ecclesiology, they have
committed themselves to respond to the text by the next WCC
Assembly in 2013.

Ideally - speaking in a flush of prophetic hope — I would see
the two ecclesiology texts working together to make a signifi-
cant impact upon that Assembly in 2013, and upon the church-
es and the wider ecumenical movement.

The second strategic area for work towards visible unity is
the understanding of unity itself. Since the development of
“koinonia” ecclesiology the classic discussion of “models of
unity” has largely fallen silent; at the same time, the term
“unity” has been more and more widely used, so that it is now
burdened with a hopelessly wide range of meanings from full
structural union to simply cooperation in programs. “Unity” is
the central goal of the ecumenical movement; but today the
term is dangerously vague in meaning.

Here I am happy to report that two very different church
communities have, strikingly, planned to make the understand-
ing of unity the focus of major meetings in 2008. The first
meeting, the Forum of Bi-Lateral Conversations organized by
Faith and Order on behalf of the Christian World Communions,
will analyze the various visions of unity underlying the wide
range of bi-lateral discussions today. Doubtless they will
consider how far a synthesis of these visions is possible, taking
also into account the two Faith and Order/WCC ecclesiology
texts. The second meeting, the Eighth International Consulta-
tion of United Churches, will consider the experience of

* These remarks on The Nature and Mission of the Church, and
the following remarks on “Called to be the One Church,” draw on
my recent article “Ecclesiology and Ecumenism” in G.
MANNION and L.S. MUDGE, (eds.), The Routledge Companion
to the Christian Church (New York/London: Routledge, 2008)
402-420.

3 The text is available from Faith and Order, World Council of
Churches, 150, rte. de Ferney, 1211 Geneva, Switzerland.
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churches which have actually moved from division into a full
structural union - the actual meaning of unity for those who
have made it visible in the fullest possible manner. These
deliberations will also take into account the two Faith and Order
ecclesiology texts. Hopefully these two complementary
meetings will help the whole ecumenical movement reclaim the
term “unity,” giving it a fresh and more precise content.”’

The third strategic area is the question of mutual account-
ability. When BEM was being developed, three factors were
thought necessary for the visible unity of the church: the
common recognition of baptism, eucharist and ministry; a
common confession of the apostolic faith; and structures for
common decision-making. Faith and Order pursued the first
two of these aspects through the BEM process and the Apos-
tolic Faith study; but the third lay largely neglected.

And here I am happy to report that two new Faith and Order
studies will prepare the way for work in this field, with first
consultations in both areas to be held in 2008. The first, “Moral
Discernment in the Churches,” will explore how various
churches actually make decisions, especially in areas of
sensitive ethical import. The second, “Tradition and Traditions:
Sources of Authority for the Church,” will explore what sources
of authority are actually recognized in the various churches, and
how authority is actually exercised within them. Both studies
should focus not so much on specific issues and church
positions, but rather on how decisions are made, what criteria
are used, and on what basis - not only “who decides?,” but
“who decides who decides, and how?” The immediate goal is
to help the churches understand one another’s sources of
authority and processes of decision, as a contribution to their
discussion of sensitive and divisive issues. Beyond this, it could
help the churches find ways of common decision-making
which would make visible their obedience to Christ’s command
that they be one, yet honor their distinctive theological and
cultural heritages.

Butbeyond this lies the more fundamental theme of mutual
accountability. This challenges the churches to draw the full
consequences of their being members of the one body of Christ
and, as such, mutually responsible to and for one another. In
fact the churches already experience glimpses of this reality and
its consequences. In this ecumenical era, we live within
networks of interaction, commitment and interdependence. We
have already experienced, for example, the fact that there are no
longer any purely “internal texts”: bound together in a web of
relationship as we are, every text which touches upon the self-
understanding of one church inevitably impacts the identity of
the other churches.

Such experiences lead inexorably to questions of form and
shape. That is, a next stage of ecumenical work must include
questions such as the following: what structures can best
embody, and make manifest to the world, the fact that the
diverse churches are one within the one body of Christ? What

37 The report as well as presentations from both meetings will be
available from Faith and Order, World Council of Churches, 150,
rte. de Ferney, 1211 Geneva, Switzerland.

specific organs would best enable common decision-making by
the churches? How do we hold ourselves accountable to the
one gospel which we share - and to one another? How can we
learn from one another and, when necessary, challenge one
another to greater faithfulness to that gospel? In short, how can
the churches best embody and express their mutual accountabil-

ity?

VI. Conclusion

The ongoing challenge of BEM, then, is for the churches
and the ecumenical movement to move “beyond BEM.”
Without knowing in detail what the next stage of our quest for
visible unity will look like, I would venture to say that it will
start from the fact that we are one in Christ (finally regarding
that as the given that it is); it will seek a maximum of common
confession, worship, witness, mission and service (regarding
common activity as the norm, rather than the exception); and it
will embody our mutual accountability to one another (making
common decisions where possible, and considering the
consequences of all our own actions for others within the one
body of Christ).

In conclusion I give thanks to God for Baptism, Eucharist
and Ministry, for the point to which it has brought the churches
on their ecumenical journey, and for the journey which lies
ahead as we seek to make the unity which is ours in Christ
more clearly visible, and more effective in witness and service
to God’s creation.
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Centro Conferenze

La“Liturgiadi Lima” ed il rinnovamento liturgico nel mondo protestante

Ermanno Genre
Professore di teologia presso la Facolta valdese, Roma

(Conferenzatenuta presso il Centro Pro Unione, giovedi, 13 dicembre 2007)

Introduzione

L’ oggetto d quetamiacomunicadione € d per & as fragilee,
come avrd modo d dire, per douni suol agpetti, andhe paradossle
Intendo infatti perdare di un teso liturgico che non hama ricevuto un
“bettesmo” riconosduto da tutti. Perd, 9 s anche i bambini non-
bettezzati crescono ediventano adulti, ed oggi laLiturgiadi Lima(LL) 9
presntaanci contutti | sual 25 ani di vitae ndlasuiagiovinezzaresta
gpatad futuro. Un quarto di sscolo di untesto che—equi saunprimo
paradosso — szaaver ma ricevuto uninveditura uffidde— o forse
proprioper guesto- haavuto unalargainfluezandlarid eborazioneddle
liturgie eucaidiche in mdlte chiese aridiane, nd mondo pratesante in
paticdare Indicesignificativo d quedaatenzioneecumenicaéanche
il fatto chelanuovaedizionedd Dizionario dd movimento ecumenico
haintrodatto lavoce“Liturgiadi Lima™

Il mio praponimento € di dtirare la vostra ata@one alla litrgia
aucaisicad Limaed mostrare, per quantopossihile I'inddenza, diretta
eindreta, che esa haavuto in ambito ecumenioo in questi 25 ami.
Dico aubito che non e fadle individuare in modo netto I'influenza
esxdtaaddlal L nd mondo riformeto, perché seéveao cheessaha
influerzato i testi liturgid delle chiese proteganti, € vero anche cheil
proceso di rinnovamanto a inizido ben prima Trattero il mio
agomento sspuendo latracdassguente 1) stueroinnanzituttolalL in
rdazione d teto Battesmo, Eucaidia Minisero (BEM), varato ddlla
CommissoneFedeeCodituzionedd Conddlio EcumenicoddleChiese
(CEC)aLima nd gamaio 1982 Lal L édunqueunasortad gardlo,
se00d 9 pud dire dd BEM, essndo Satapreparataper conduderela
£5one d Fede e Codituzione con un culto ecumenico de ne
riprendese i risuitali tedlogid raggiunti; 2) in un sscondo momento
cercha0 d illusrare come la LL 9 da proposa come mativo di
innovazore liturgica nd protestantesmo; 3) riprenderd, infine, |l

tN. LOSKY, et.al. (edd), Dictionary of the Ecumenical Movement,
2%ed., (Ginevra: WCC Publications, 2002) 694-695 in cui € proposta
una succinta presentazione dellaLL acuradi Teresa BERGER.

moativolex orand lex credend per mantenerevivalaricercascumenica
ndladrezioned unaposshileprass comune nd rigoetto ddlediversta
endesdogiche e confessond.

1. Partogemdlareo parto illegittimo?

E lo sesso Max Thurian a ricordare che fu nell’ attobre 1981,
dunqueapochi mes ddll’ incontroddlaCommiss oneFedee Codituzio-
neched srebberiunitaalimai gomi 2-16 genneio 1982, chedli vene
chiedo d preparare la litrgia eucarigtica che avrebbe conduso un
lavoro d 50 ami.2 L'intezioneerachiara tragpore sl pianoliturgiooi
rigdtati tedlogid reggiunti nd tesfo d convergerza U Battesmo,
EucaisiaeMinigtero. Thuianusa elod pud capire laparda” averiu-
rd’ pertraametterel’ estazionechelocolsendl’ acoettarequesoincarico.
Come 9 puo far convergere, in una comune propoda liturgica,
tradiZioni cos complesseeauturdmentediganti ?E pensebileunlavoro
d dHegorelitrgcadl intemoddletrediversetradizion per proporeun
testo cheincontri il consenso di tuitti? Pur consgpevde ddle difficalta
Max Thurian § misedl’ operae sriseil testo conostiuto comelLL e
chevame uilizzato par lacdexrazione eucatisica il 15 ganao 1982,
d taminedd lavari ddlaCommissone Fede e Codlituzione (drca 130
membxi, compred i cattalid, membri atuiti gli effetti), dopochelastesa
avevaacodltod!’ unenimitail testodi convergazaBEM.2 Unasorpresa
atendevaperd i partedpanti dla cderazione eucaidica L' unenimita
dotrindetrovatand!’ gpprovareil testo di converganzadd BB adbin
frantumi nd momanto d partecparedlalitrgiaaucaidtica catalia ed

2 Cfr. “The Lima Liturgy. Origin, Intention and Structure”, in T.F.
BEST, D. HELLER, (edd.), Eucharistic Worship in Ecumenical
Contexts. The Lima Liturgy and Beyond (Ginevra: WCC Publications,
1998) 14.

3 Battesimo Eucaristia Ministero. Testo della Commissione Fede e
Costituzione, Lima 1982, Ed. italiana a cura di P. RICCA e L.
SARTORI (Leumann/Torino: Elle Di Ci/Claudiana, 1982), anchein
Enchiridion Oecumenicum 1.
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ortodoss disartarono la mensa comune a mativo ddlle differenti
ooncezion dogmtiche ed endesidogiche ddle loro rispettive chiee
Quedaagendonepressgivaledifficoltachedi 1 apoco sarebbero sorte
el proceso di ricezionedd BEM dapateddlediex?

Sarebbe catamenteimproprio definire queste aengoni di cattdlic
ed ortodoss ddlacomune mensaeucatistica, uninddented percorso.
Il tetoSessodd BEM riconoscevache nongamoancoragiunti adun
“consensy” (consantire), inteso qui come qudla experienzadi vitae
aticdlazoneddlafedecheénecessaiaper redizzareeconsavarel’ unita
vishileddlaChiesa. . .Unconsanso completo pud sloesssreprodame:
todopo cheleChieesonogiunted puntodi poter vivereeagireinseme
ndl'unita™ Il miointeressenon équi di entrarend meito dd parchéd
questa mancata partedipezione eucaridica di cattolid ed ortodosd,
quantopiuttogtod paredouni intaragetivi ndladirezioneddlardazione
trail teto dotrindedd BEM elal L.

Laprimaquestione pud essrecod fomulata laL L vaconddearata
un pato illegitimo, dd momento che non € data goprovaa ddla
Commissone Fede e Codituzione e perd propogta per lacderazione
eucaidica condusva dd lavari? La ssoonda come ddfinire la ua
rdlazione con il testo dottrindle dd BEM? E possibile, ein chemiaurg,
sahilire un raffronto teologico tra un testo dattrinde ed uno liturgico?
Pub un teto liturgico essare la fedde espressione ddla convergenza
tedlogicaraggiunta? Ed un utimadomeanda do cheénormetivodaun
punto d vida tedlogico-dattrinde deve essalo, per andogia, andhein
amhito tedlogiooHiturgioo, coe ndl’ atto oderativo? Riprenderd questi
intarogetivi nd corsd ddla mia eposzione, ma volevo pardi ga ora
perché comunque S vautino i due divers documenti, ritengo chela
paticdaita ddlaliturgia eucatidicaddla LL, come di ogni dtro teto
liturgico, pensato per | azione cdlertiva, richieda una diversa lettura
rigpetto ad untesodattrinde locredo cheuntestoliturgicorgppresenta
un surplus, un' eccedenza rispetto ad un testo dattrinde, perché non e
o pardamaazone, edunque anenimento legeto dl’ azione tragfor-
metrice ddlo Sairito Santo.

LaLL inauguraand 1982 eraindubbiamenteunaliturgaeucaidica
“oontestudizzata,” creataper quall’ occasi onespedifica, cod comeeper

4+ M. THURIAN (ed.), Cfr. Churches Respond to BEM, Faith and
Order Papers 129, 132, 135, 137, 143, 144 (Ginevra. WCC, 1986-
1988) vols I-VI; Baptism, Eucharist& Ministry1982-1990. Reporton
the Process and Responses, (Ginevra: WCC Publications, 1990). La
risposta ufficiale delle Chiese Valdes e Metodiste al BEM si trova
nel vol. 11:245-254.

Per un commento critico protestante, si veda P. RICCA, “II
‘BEM’ e il futuro dell’ecumenismo. Un parere sui documenti di
Lima” in Protestantesimo, 38 (1983) 155-169; 225-243. Secondo
Ricca “11 BEM...segna e contribuisce a determinare il trapasso dalla
fase ecumenica dell’ unita discussa a quella dell’ unita tentata” (155).

Qull’eucaristia Ricca fa notare che il testo e “ipertrofico,
sovraccarico, ridondante, in qualche punto persino vagamente
barocco” (163); “L’euforia eucaristica che caratterizzail BEM puod
essere bene intenzionata ma una maggiore sobrieta e un maggiore
rigore avrebbero favorito di pitl la causa ecumenica’ (165).

® Battesimo Eucaristia Ministero, p. 9.

ogn liturgia, verbumaoonaretissmum cheintersecalagoriaumeanand
tampo e ndlo sperio per anundare lagraziad Dio ndlapardae nd
sacramento. Nelo stesso tempo perd la LL intendeva perssguire un
ohidtivocheandavadireil qu ed oraddl’incontro ddlaCommissone
Fede e Codituzione Essa intendeva sandire, da un punto di vida
liturgico, lelineed “ convergarzd’ gopenagpprovateconil testodd BEM
ed conssguerza g praponevad ineugurare un tempo nuovo per le
chiese cridiane sno ad aradivise nd momeato d manifetare I'unita
vishileddl'inicachiesad CGrido dlamensacomune

Oral’agtensonedd memti cattdlid ed ortodoss nonsolo venivaa
comprometterequesto novun” faticosamentecarcato eraggiunto, ma
metevain evidenza do dhe negi ani successivi — ed ogg in modo
ancorapiU aocantusto—sarebbestatod centroddlequestioni controver-
= |la divasa comprensone ddl’'ecdesdoga e dd minigai. In dire
parde, ndla progpttiva catolica ed ortodossa non beda I'unita ddla
comunefedendlo ses Dio, Uno e Trino, per accedared !’ eucaridia,
occorreche primadgariconosdutadatutti unacomunecomprensone
ddlachiesaedd minigero. Il paragrdfo dd BEM checonducelaparte
all’ Eucarigiariconosceed evidaziaquesostatodi cose L acoresdiu-
ta comprendone reciproca espressa nd presante documento puo
pametare ad daune Chieed raggiungareun pilidto livdlo d comu
nione eucaidtica tra loro, rendendo cos pit vidno il giamo in aui |l
popdod Crigo, finoradviso, scaunitovishilmenteintomo dlamensa
od Sgnore” (833).

Lerigoogteddlechiesedle4 domande poteddlaCommissone per
veificarein qudemisuraesses riconosoessero nd BEM eritenessaro
d patelouilizzarens vai amhiti ddlavitaddlechiess sonodated vaia
naurama, di fato, le aiticheincrodate sono Satetdi daparcheggiare
il BEM inunasredasazausdita Ogg vi Sono dal tentativi di riprendere
il tefo d convergazadd BEM erilandalo: paiché neparo in quesa
s mi pametto di ricordarelaconferazad Ginther Gassman, ga
dretore d Fede e Codlituzione dd CEC ndl’ garile 2007 e dhe potete
leggere aull’ uitimo ballettino dd Centro Pro Uniore g ancorg, pidl
recentemente la conferenza di Thomes Bedt, direttore d Fede e
Codituzioneil 22 novembre soorso®

2. LaLiturgiadi Lima: un efficacelievitolitur gicoper I'ecumene
cridiana

Dopo lacddxazioneaucaidicad Limand ganaio 1982 il tedo e
a0 successvamente ripreso e riadettato per numerod dtri incontri
uffiadi: ndlacgopdladd CEC aGinevrail 28luglio 1982, in cocadone
ddlariunionedd Comitato oanirde, presedutadd Sagrdtaio Ganarde
Philip Patter, quind ndl’ Assarbleaecumenicad Vanocowver nd 1983
eaCanbarand 1991, ancorandlaquintaconferezamondided Fede
e Codiituzione a Santiago de Compoddand 1993 e poi in numercse
dtre occasioni, a livelo regionde e locde Insomma, se da un lao
quelcuno potrebbe sogtenere che la LL fu un parto prematuro o
addirittura un aborto, essahaavuto, comunguelas vauti, un impetto
redeconil rinnovamentoliturgico ndll’ ecumenearisiana. Max Thurian

¢ G. GASSMANN, “25 Years of the Lima Document (BEM). A
Unique Document — An Extraordinary Process — A Promising
Impact,” Bulletin — Centro Pro Unione 72 (2007) 3-10.
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stesso pred S, dopo Lima 1982, cheil suo proponimanto eracqudiod
“illugrareleslide condusion tedlogiche’ dd BEM eaggunsedhe“la
litrgad Limanon eI’ unica posshilita le converganze regisrate nd
BEM avrebberopatuto esprimerd indtreformeliturgiche, ssoondodlire
tradizioni, soiritudita o culture™ Credo che il mativo vero che ha
pemesodlal L di essareun femento ativo per lacreszionedi nuovi
tedti liturgid diaproprioin questepardedd frated Tazé LalLL nonha
mad inteso presentard comeun“moddlo” macomeunatracda, come
un’ oma che pud essre seguita, indipendentemente ddlla misura dd
proprio piede Contrariamented testo dottrindedd BEM cheérimedo
femod pelo, ques ingessato ndle e convergerze dattrindi precarie
laLL éinvecedaaun samefecondo innumercs amhiti ddl’ ecumene
aidiana F. Schulzhamogtratond dettedli labeneficainfluazaddial L
ndla ricezione ecumenica, illustrando la sua ricerca anche con una
interessante tebdllaginattica® riprendendo, incondusione, questepardle
d un tedogo catolico che cod 9 € espresso; “Il cattalico non deve
vantad findmentedi dtri henno preso quacosaddlasuachiess ell
crigiano evangdico non deve pensare di dover orapraticare quacosa
d omhilmentecattdlico, d contrario, entrambi ritomeno, ndlasdaddla
LL, ndlacomunedoriaddlacidianita™

Ladffudoreddlal L hadungue susitato un processo di “ricezio-
ne’ padtiva da pate d tutte le chiese che ne avevano fatto uso.
Conraiamente d tedo 0d BEM de ha avuto urairicezione uffidae
largamente negetivadaparted molte dhiesg, laricezioneddlaL L (non
richieta da Fede e Codlituzione), ha, nei fatti, innescato un processo
dinamico chehaportato malti frutti ed haindubbiamente“fetilizzato” il
tarreno liturgico ecumenico.

Dueincontri, due vei e propri laboraton liturgid ecumenid hanno
avuto luogo nd 1994 e 1995 e maitano lancsraatenzione

Ndl’ agosto 1994 Fede e Cadlituzione ha organizzato una.consLitar
Zioneecumenicasu tama“ Towards Kainoniain Worship” aDitchin-
ghen, in Inghiltara, a cui hanno partedipeto una trentina di liturgidt,
tedlog, musddi e pedon. L'interdione ea d cdlegare di svilupp
conoamatti il adtoelaliturgiain ambitolocdeed ecumenico degi ultimi
trentaamni, oon lariflessone ecumenicaallavitaddlachiesaelasua

M. THURIAN and G. WAINWRIGHT, Baptism and Eucharist.
Ecumenical Convergencein Celebration, Faith and Order Paper No
117 (Ginevra: WCC, 1983) 241.

¢ F. SCHULZ, “Die Rezeption der Lima-Liturgie,” Jahrbuch fiir
Liturgik und Hymnologie 31 (1987/88) 10. Dopo aver presentato e
commentato la sinossi delle diverse liturgie comparate con la LL,
Schulz sostiene chelaLL altronon ésenon “unaespressione storica
particolarede cultocristiano ooccidentale,” p. 12. Cfr. Ancora, dello
stesso, Die Lima-Liturgie. Die dkumeni sche Gottesdienstordnung zu
den Lima-Texten. Ein Beitrag zum Verstandnis undzur Urteil sbildung
(Kassel: J. Stauda, 1983), e H.Chr. SCHMIDT-LAUBER, “Die
Bedeutung der Lima-Liturgie fir die Okumenische Bewegung,”
Liturgische Jahrbuch 35 (1985) 131-147.

°® F. SCHULZ, “Die Rezeption der Lima-Liturgie”..., op. cit,, 9 e
nota 33.

vocazione dl'unital®  La consuitazione hamesso in evidenza quittro
aestandiche su i riflettere

1 Laprimaconcamelanozioned ordo, vdeadrel' individuezione
degli dementi codtitutivi ddl culto aridiano primitivo. Questo conodto e
importante perché pamete dle chiese impegnete nd rinnovamanto
liturgcoddleproprietradizion, di risoopriredli demanti comuni dd aulto
aidianoradicati nd Nuovo Tesamentoesviluppetis pai nd corsoddla
doria L'individuezioned uncomune ordo permeted tempo sessod
vaoizzarei doni dved degli uni edagi dri.

2 Lassondaaea s € conoantrata invece attomo d concetto di
inculturazione, conoetto complessoenonprivod ambiguita, ™ sempre
dapredszrendlard azionefralediverseature comed inssgnaladaria
ddla missone La comsutazione d Ditchingham ha vduto perd
sattdineare laforzad questo concetto ndl’ ambito dd culto come una
vaae prapia“fazd’ invigaddl’ unitalocale dvese chieelocdi d
uno e tartitorio e provenienti dadltri continenti, hanno latendenza
agegreindameadottandofomeculturdi locdli per exrimerelafede
aidieanaunivarsde’ Vard aggiungerechequestatendenzaépresate
andhrein Itdiadamadti anni ndl’ambito dd movimento “Essere chiesa
indeme’ promosso ddlla Fedarazione ddle Chiese Evangdiichein Itdia
(FCEI). Ma occorre riconoscare che g tratta di un processo assal
compleso e denso di pradlem, legeti sopratiutto dla diversita ddle
lingue, ddlle tradizioni, ddle moddita ddla odetrazione che sampre
richiedono dd petteggiamenti eddlevaificheintameondeevitareaous
ed emaginezioni non valui.

3 Latezaaead riflessoneconsgendlaricarcad vieinci il culto
Saredmente arientato dla ricerca ddI’ unita. QU 9 Stuasazadubhio
il luogo ddlameggiare dfficdtaelo riprenderd ndlacondusione

4. aquataaread riflessonecainvdgedirettamentelaCommisso-
ne Fede e Codlituzione came proparre ipotes d cuito che tendano
dl'unitae comefar 9 cheil culto stesso possaessere conogoito come
srumento per I'unitaddlachiess?

La consuitazione di Ditchingham 9 € poi Soffermatain modo
spadifico adlla LL. a mativo ddl'interese che ha susditato
ndl’ecumene* per dudiareleforme, I'uso ed il futuro rudd”’ cheessa
poraavere®® Il gruppo di lavoro riconosce chela LL e datarecepita
essdmente come “testo slampeto,” prodatto datedlogi € proprio
perché penseto per cddrareleconvergazedd BEM, 9 prestavaapitl

© || materidle prodotto durante questa consultazione € stato
pubblicato con il titolo T.F. BEST e D. HELLER, (edd.), So We
Believe, Towards Koinonia in Worship, Faith and Order Paper
No0.171 (Ginevra: WCC Publications, 1995).

% Cfr. A.J. CHUPUNGO, O.S.B., “Liturgical Inculturation andthe
Search for Unity,” in T.F. BEST e D. HELLER, (edd.), So We
Believe.., op. cit., 55-64.

2 Cf. “Introduction,” in T.F. BEST e D. HELLER, (edd.), So We
Believe.., op. cit., . xi, e “Towards Koinoniain Worship: Report of
the Consultation,” in T.F. BEST e D. HELLER, (edd.), So We
Believe.., op. cit., 12ss.

B “Towards Koinoniain Worship...,” op. cit., 22ss.
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rischi. Il rischio individuato viene cos espressoi“d pud far deviare dd
praponimento prindpeled ogni liturgia vaeadreil culto darenderea
Dio™

Hovdutoriprenderend detteglioquesti quiatiroagpetti ddlaconaulta:
zoned Fade e Codlitzione di Ditchingham perdhé un anno dopo, |l
CEC desm, adigazad 13 anni da Lima— promosse un incontro
pressol’ Idituto Ecumenico di Bossey, invitandomusiadi, poeti eatidi,
liturgidti, tedlogi, pedtori, per riprendarelaLL nd contesto ecumenico
contemporanen (12-21 maggio 1995). Lo soopo di questoincontroera
duplice daunlatointendevafareil puntosull’ usocheeragaofatoddla
LL e dlaluced do, suggairedaun prindpi orientativi perlacderezio-
neddl’ eucaidiain ambito ecumenico, g ddl’ dtro, produrredd nuovo
maaideliturgicodausarendlechiee®® Nd vaumechehasuiooessvar
mente raccolto questo metaridelaLL viene ddfinita“ unapigramiliare
ecumenica” anche s essa non ha avuto, nd mondo cattdlico ed
ortodosso, qud rilievo ched einvece natato ndledtre chiese membro
0d CEC. Inguestaluce postiva, il teologo luterano Gordon Lathropha
mesvinevidazaunasmied aitidhedesono daeindrizzaedlal L
ed egli ges50 nehaaggiunto dtre. Egli haperd anche messo in chiara
luceil fettochenon épossibilediticareunaliturgiaperil fattodi nonaver
sputo risolvere le quedioni dattrindi  controverse concameti
I'ecdesdogiaed i minigei.’®

Ndl"ambito dd rinnovamento liturgico verificatos ndl’ ecumene
aidiana mondide voglio ricordare ancorail grasso volume Snfonia
Oecumenica. Worship with the Churchesin the World, publlicato ddl
CEC" in oocadonedd 50 anni dd Conddlio BEcumenico ddlle Chiee
ndle quattro lingue prindpeli: ingless, spagnalo, francese etedesco., In
guesto valume liturgico d qued 1000 peging, la LL € ripresain due
dvese punti. Una prima volta nd auito d gpatura ddl’ Assarblea
plenaiaddlaFedaradioreuteranaMondidead Hong Kang nd 199718
unasscondg, conl titdlo “ Sottoil ficd” (Lc.13,6-9), riprendeinvecela
liturgiaddlaCenacddoraaindemeanumerod osaiti duranteil Kirchen
tag ddle Chiee evangdiche tedesthe nd 1989 a Balino. La liturgia
eucaidicaintendevaessre “ untentdivodi contedudizzarelal L quae
‘frutto’ ddla dichiarazione di convargazadd BEM ed odlegalad

““Towards KoinoniainWorship...,” op.cit., 23. Si osservainoltre
che la forma della LL porta in sé “il rischio di una eccessiva
clericalizzazione” ed & necessario essere piu attenti alla presenzadi
animatori laici.

% T.F. BEST e D. HELLER, (edd.), Eucharistic Worship in
Ecumenical Contexts. The Lima Liturgy- and Beyond, (Ginevra WCC
Publications, 1998) 2.

% G. LATHROP, “TheLimaLiturgy and Beyond. MovingForward
Ecumenicaly,” in T.F. BEST e D. HELLER, (edd.), Eucharistic
Worship..., op. cit., 24.

¥ (Gutersloh/Basilea: Glterdoher Verlagshaus/Basileia Verlag,
1999).

1 “Materialsfor Eucharistic Services,” inT.F. BEST eD. HELLER,
(edd.), Eucharistic Worship..., op. cit., 128s.

mativi d unalitrgiavivente™®

In ambito riformeto, la.questione un tempo assa controversaddla
prephiraeucaistica, hatrovato nuovo pezioin quied tutteleliturgie In
mated ess frai vai moduli liturgid, s efatogpeziod!’ ordodd rituele
romano. Lanuova Reformierte Liturgie dd 1999, in uso ndle chiee
riformete di lingua tedesca, un grosso valume di dltre 600 peging
sottolineail fatto chell cuito evangdioo € cometde “conoderaziong’:
“&530 non pud rinundare dla.comunitacome primae pitlimportante
litrgia™ E predsain che cosa condste questa funzione liturgica
primariaddlacomunita indicandoil canto, lapreghieracomune (Padre
nogtro), la comune confessone di fedg, I offerta per i bisognos ela
comune cdearazione ddla Cenadd Sgnare Come s noterg d §
trova in plena dntoria con I’ ordo riconosduto ddlle conaultazion
ecumeniched cui ho gppenapatato.

Altro discorso andrebbe fatto per le piccole chiese protestanti od
mondo latino in aui € assa diffidle indicare degli esampl concreti di
contamineziore liturgia da perte ddla LL. in modo direto. La mia
gpinoneechel’influssod Limasapavenuto pitl per viaindrettache
dretta, dtraversoi tedi liturgid ecumenid acui le chiese ddladiagpora
latinahanno preso parte dtivae che hanno utilizzato abbondantemente
per larigoitturada loro testi.?? Recentemente il noto esegeta tedesoo
Gerd Thassen hapropogto unaliturgia eucaridica cheriprendel’ ordo
d au ahiamo detto e 9 Stua ndl’ arizzonte ecumenico ddle litrge
riformete chefanno anchelibero uso ddl’ ordo missae

9 “Materials for Eucharistic Services,”..., op. cit., 132ss. Una
valutazionepositivadelaLL ladaH.-Chr. SCHMIDT-LAUBER,M.
MEYER BLACK e K.-H. BIERITZ, Handbuch der Liturgik, 3°
edizione, (Gottinga: Vandenhoechk & Ruprecht, 2003) 912-913 (H.
CORNEMANN).

® P, BUKOWSKI, A. KLOMPMAKER, C. NOLTING, A.
RAUHAUS eF. THIELE, (edd.), Reformierte Liturgie. Gebete und
Ordnungen fir die unter dem Wort versammelte Gemeinde
(Wuppertal/Neukirchen-Vluyn: Foedus-V erlag/NeukirichenerVerlag,
1999) 25.

2 Abendmahl,- FormB1, segue I’ordo della Messa, cfr. Reformierte
Liturgie..., op. cit., 359ss. Cosi anche la Liturgia eucaristica delle
Chiese evangdliche della Svizzera tedesca, ha introdotto, come una
possibilitafradltre, I’ordo dellaMessa gia nd 1983. Similmente la
Chiesa Presbiteriana (USA), Book of Common Worship (Louisville:
Westminster/John Knox Press, 1993, la Chiesa Metodista, The
Methodist Worship Book (Peterborough: Methodist Publishing
House1999), ecc.

2 Ricordo che la traduzione italiana della LL & disponibile in E.
GENRE, Il culto cristiano. Una prospettiva protestante (Torino:
Claudiana, 2004) 230-240.

2G. THEISSEN, “ Der Sinndes Abendmahls. Zehn Thesenund eine
Abendmahlditurgie,” in Pastoraltheologie 9 (2004) 353-360. La
liturgia eucaristica di Theissen é disponibile in traduzioneitalianain
E. GENRE, Gesli ti invita a cena. L’ eucaristia € ecumenica (Torino:
Claudiana, 2007) 141-145.

14 Bulletin/ Centro Pro Unione

N. 74/ Fall 2008




3. Lex orandi lex credendi come via ecumenica praticabile

Vorrd dtirareancoral’ attenzione, inquetapartecondusivadd mio
dre s’ anticaformulalexorand lexaredend, cheeédatarecentemente
ripresadapitl parti, eomma d casaancheinamhito pratestante Gianedli
ami’ 80il tedlogometodi daGedffrey Wanwright, I’ avevaampiamente
commentaa ndla aua tedogia Sdemdica, dedicandde due natevdli
cxaitdi?* AU recentemente essa € ddta ripresa da. Gordon Lathrop
ndl’'incontro di Fede e Codlituzione a Dichingham di cui ho detto
precedentemente. L' assomalex orandi, lex aredend, come € nato,
risde a Progparo d Aquitania (+ 463), ed intende mettere in luce la
rdazione vitde trafece e litrga®  Ma come € da intendere questo
asiomassoondoaui laleggeddlapreghiera dahiliscelaleggeddlafede?
Lathrop ha meso bere in luce il significato d questa formula cos
$es0 usta e anche ausata, Stuandola nd U0 contesto, cioe
ndl’ambito ddla chiesa riunita per oderare il auito. La legge ddla
preghigra creidtituiscelalegged do dhed aedeé umapratica, n
farecodruitosul fondamento ddlaSarittura Non g trattadungued una
pratica qualdad, non quelsas formula e goproprida per oderae il
culto, come pes0 S € pansato etdvataancoras pensand mondo
evangdioo, S frattainveced unapraicache permetted riconosoarein
modo nitido gli dementi fondamentdi dd culto aidiano, do defad
che qudla cdexrazione exxrima la fede ddla diiess, locdmente ed
universdmente Progparofarifaimentoedictodlatradizionegpogdica
(ab apodtdlis tradita), doe 9 ricdlega ad un ordine riconosauto
ovungue (n toto mundo) e in modo uniforme (Uniformiter) in ogni
chiesa cdtdica (n oomi ecdesa cattdica). Lathrop non esta a
riconosoars in questa progpettiva destritta da Prospero, di una lex
cedend dhe dtraverso I'insagnamento da vesoovi e da tedlog ha
avuodrettainfluerzasd lingueggioddlafedendlachiesa edhaassunio
un rudo aitico ndlarifomadd cuito. Il Suo interese tende pard a
meterein luce un dtro demento: il fatto chelediversefomed queta
pratica, d quetofareliturgicoddledhiess nonassumeunafunzionetde
dapoter metterein questionel’ unitg d contrario’“il fatto chel’ evangdo
d GeiCrigodacddraoinluoghi divars inmododiversopud essre
un sgno di feddtaed un dono per un muituo aricchimento.

Di qui di intarogetivi che daProgparo di Aquiteniaricadono nella
nodraredta ecumenicacontemporanea. Qua é questapratica, questo
fare aidiano dementare quanto fondamentde cgpace di creare
comunionefralediverse chiexe aidiane?

Tuttelereoanti conaultazioni ecumeniche hanno messoin evidenza
il concatto di ordo, vde a dire una comune druttura cdebrativa

# G. WAINWRIGHT, Doxology. The Praise of God in Worship,
Doctrine, and Life (New Y ork: Oxford University Press, 1980), cap.
VIl e VIl 218-250.

= || riferimento esatto € il seguente: “Obsecrationum quoque
sacerdotalium sacramenta respiciamus, quae ab apostolis traditain
toto mundo atque in omni ecclesia catholica uniformiter celebrantur,
ut legem credendi lex statuat supplicandi,” PL 51: 209.

% G. LATHROP, “Knowing Something a Little. On aRole of the
Lex Orandi in the Search for Christian Unity,” in T.F. BEST e D.
HELLER, (edd.), So We Believe.., op. cit., 39.

riconosdiutaerioonastibileinogni culto aridiano. L' incontro di Bossey
(1221 meggio 1995), ndla sdaddla LL e dd BEM, ha ribedito la
convirzionedhe ndlo into ddlaLiturgad Limé’ e posshilericono-
ogeepropare unacderazionericonosaihiledatutti echeinvitatutti
ad andare diire le proprie epaienze in vigad una piti grande nita
Questo moddlo di bess questo ordo da tutti riconosciuto per la
cdebrazione ddl’ eucaridia € stato cod riasaunto®

RUNIONE DELL'ASSEMBLEA NEL SEGNO DELLA GRAZIA, DELL'AMORE
E DELLA COMUNIONENEL DIO UNO E TRINO

SanvizoddlaParda

Lettura ddle sitture ddl’ Antico € Nuovo Tesamento
Prodamezone ddla aodfissone e risurrezione d Gesil Grido qude
fondamento ddlanogragperanza

(confessione e canto ddlanodrafede)

quind I'intercessione per coloro che sono ndl bisogno e per I'unita
(condivisione ddlla pace per suggdlare le nogtre preghiere e preparara
dlamens)

Snizodlamensa

Ringrazamenti per il pereeil vino
Mangiareeberei sati doni ddlapresarzad Grigo
(offertaper i hisognos))

equind

L’invio (dismissd) in missane nd mondo

Pub essre interessante natare, in questardazione dinamicafra lex
orand elexcredend, cheancheil testo di convergarzadd BEM (E27)
proponeunordo, inveitaassa lungo edetagliato, sotenendopard che
ouesti sess dematt “possono presantars in ordine differante e che
sono dimportarza dissgude’ e che “una oata divarsta liturgica
competibile conlanodracomunefedeeucatisticaericonosdutacome
fatto dutare e aricchente L' dfermazione di una fede eucaidica
comune nonimplicauniformitané ndlalitrgiané ndlaprass” (E 28).

Gia il rapporto finde ddla consutazione di Ditchingham aveva
mMes0 in evidaza l'importarza d questo ordo coditutivo dd culto
crigiano. Pur in mezzo atutte le rantapretazioni chehasubito, esso é
radicato ndlardazione pardasacrameanto, ndlaleturaddlasoitturae
ndlapredicaziong, ndl’interoessione equind eucaridia e mengiae e

2 “Celebrations of the Eucharist in Ecumenical Context,” in T.F.
BEST e D. HELLER, (edd.), Eucharistic Worship..., op. cit., 29ss.

= “Celebrations of the Eucharist...,” op. cit., 35.
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bereindeme, reccoltaddle offerte per i poveri emissonend mondo®®

Lamiapasonde convinzione & chenon Saposshileandareditrela
propogtadi questo ardoed tampo sesso chedltanto rigpettandolo sa
possibile non caderein unauniformitalitrgicache non e mai esditae
che ucdde la aredlivita ddllo Spirito. QUi § Stuado che ho cercato di
indicare con il concetto d surplus, d plusvalore liturgico rispetto a
Queldas testo dattrinde di convergaza Un plusvdoreliturgioo che é
legetod fatto cheliturgiaé azione (ergon); richiede, dapateddia
comunita celerante — che viene trasformata ddl’ avenimanto ddllo

» “Towards Koinoniain Worship...,” op. cit., 6 (n. 4), 7-8. 1l tema
dell’ ordo é statorecentementeripreso daG. WAINWRIGHT, “Any
Advance on “BEM”? The Lima Text at Twenty-Five,” Sudia
Liturgica 37, 1 (2007) 1-29, cfr. 5ss.

Sirito e ricondliata come corpo d Grido ndlardazione pardaseora:
mento - il discemimento tedlogico ched ricordache pezzarel paree
bere ddlo ges0 cdice aviene tra persone credenti che confessano lo
ges0 Sgnore e non fraidituzion. La cderazione ddl’ eucatidiandla
chesaélegdad manddo d Gesr “fate questoinmiamemania” Cio
dhe é deaminante € I' dbbadieza ddla fede Non hatorto il tedlogo
tedesoo Ranhard Senczkaquendo afemache”laLiturgiad Limaha
ocatamenteun significato pitiampio ddlo gessotesto di convergenza”
Le formuadon tedogicdhe infeti soompaono s presto ndle
biblioteche e nei oettini ddla cata, mentre “i tedi liturgid entrano
drettamentend auiti ddle comunita™

® R. SLENCZKA, “Die Konvergenzerklérungen zu Taufe,
Eucharistie, Amt und ihre Konsequenzen fur Lehre und
Gottesdienst,” Kerygma und Dogma 31, 1 (1985) 7.
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Centro Conferences

The Challenge of Reciting the Creed Today

Timothy Radcliffe, op
Itinerant preacher and lecturer, Blackfriars, Oxford

Tenth Annual Conference in Honor of Father Paul Wattson and Mother Lurana White

(Conference given at the Centro Pro Unione, Tuesday, 18 December 2007)

When Cardind Humeintroduosd aledturel wasgiving, hesaid thet
it was a plesare to wdocome a member of a young Order like the
Dominicans a mere eght hundred years dd, unlike the andent
Benedidines This is a game rdigious arders like to play. When the
Camdlites damed to have besten evaryone by bang founded by
Hlijeh, athirteanth cantury English Dominican, Dr Siokes immediatdy
damed thet the Dominicanswerefounded by the prophet Samud. He
hed, for amomert, forgotten thet our matto is Veritas Truth!

Soitismy plessuretoday to cderate the foundation of the Sodety
of Atonement by Fr Paul Wattson and Mather Lurana, It was esteb-
lished a5 a sodety of the Andlican Church in 1898 and then was
recaved into the Roman Cathalic Church in 1909 and o we are just
coming up to its hundredth anniversary. Paul Wattson and Lurana
White were extreordinaily prophetic. At atime when hardy anyone
was even thinking of ecumeniam, they warted to found asodiety thet
would work for the recondllidion of the Chrigian churches. Paul
bdieved thet ‘aonement’ implied &-onemoment.

Fether James asked me to gpeek this evening gpedificaly about
bdief. At firg | wondered why. What was he thinking about? |
et thet it isbecause rdigious bdief istoday widdy essumed to be
dvisve All over thewarld wessetheriseof rdigiousfundamentaism:
Chrigian fundamentdism epeddly but not only in the United Sates
Hindu fundamentdism in Indig, even petiches of aggressve Buddhig
fundamentdism and, of coursg, Idamidg fundementaiam in Ada,
Africaand Eurgpe Fundamentdidt rdigion isthe source of videncein
every continent exoapt the Antarctic.,

Underdandably, this has provoked the most vigorous rgection of
rdigiousbdief SncetheFrench Revaution. Richard Dawkins TheGod
Ddusion isthe bestsdling book in theworld a the moment; and there
are others uch as Chrigtapher Hitchin' sbook God isnat greet: How
rdigion poisonseverything. So it iswiddy hdd thet rdigious bdief is
usLdly intdlerant, apgressive and divisve The only way to mekethe
planet Heisto get rid of God. Rdigionisonly tderebleif it isreduced
to a purdy private metter, like a passon for balroom danding or
aomathergpy, which one can practice behind dosed doors, whereit

doesnat harm anyone

Thisassumption placesaquestion mark over thevery exigence of
the Sodety of the Atonemet. It is ardigious community devoted to
recondiligtion. For Dawkins and lots of modem people this is a
contredictionintems Creeds necessaxily tear peoplegoart. My bdiefs
must necessatily beincompetitionwiththoseof ather people | bdieve
seams necessatly eggressive agand ather bdiefs

Inthislecture, | will not reply diredtly to Dawkins | must confess
thet | havenever evenread thebodk. | know | ought to, but my friends
tdl methet it would mekemesoinitated thet | would havetoreply. And
thiswould beawegte of time Shce so many people have dreedy done
thisfar better then | ever could.

And 20 | wish to take a more positive gpproach and ask what it
meensfor aChridian to havefaith in the Father, the Son and the Haly
Soinit. Isthe Cread divisve? Does drong bdief necessatily polarize? |
wishtoarguethet thisisnot 0. Shigeto Oshida, aJgpenese Dominican
and Zen Mader, wrote “The more degply we enter into our oawn
mystery, the morewe shdl encounter other mysticd traditions”

| wat to grgpple with some tough issues in the next forty five
minutes | hopethat youwill nat fed likethe manwho drifted over the
south of England inahat air belloon. Hehed noideawherehewas and
findly he canedownin atrea He saw acouple of peoplewaking by
and 0 he shouted out to them, “Hdp, where am 17" One of them
replied, “You aein atree” “So the men replied, “You mugt be a
Dominican.” “How didyou know?” * Becausewhat you sy istruebut
compledy usdess”

If | sy thet | believein God, thenit may look asif | amassatingthe
exisence of avery poweaful and invishle person, someonewho runs
theUnivarse anirfinitevarson of Presdent Bush. LiketheLoch Ness
Monder ar the Ydi, some people bdieve thet this bang exids ad
athers likeDawkins donat. Y ouwd ghtheevidenceand dedide If thet
ishow you think then you may sympathisewith Bertrand Russll, the
ahd< philosopher. Hesad thet if, fter hedied, hediscovered thet God
dd dte dl edd, he would say: “God, you should have made the
evidence of your exigence more congpicuous’.
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But dl the gregt Chridian thedlogians Cethdlic, Orthodox and
Protestant, havedwaysrgected thisideaof bdief. Godisnat apowerfu
invisible person or three parsons We are not saying thet besdesdl the
important visble peoplewhoseexigenceisevidart, likethe Popeandthe
Presdent of the United States, there are three extra ones whom we
cannat ssewho are even moreimportant. If you medealigt of dl the
thingstha exig, God would not bethere God isthe reesonwhy there
isanything rather then nothing.

The Monty Python teem producad a hilarious film cdled The
Meaning of Lifein which they parody jugt such anideaof God. We
English have an odd sense of humour, and 0 pleesefargive meif this
just seamsabaurd. Itismeking animpoartant paint. TheEnglish beieve
thet rdligionisfar too sriousnat tolaugh sometimes John Clesseplays
aheedmegter leeding the schodl prayers

Oh, Lord,
R OLod

Youaeshig
R Youaesohg

So ablutdy huge
R So absolutdy huge

Gosh, wearedl redly impressad down herel cantdl you,
R: Gosh, wearedl redly impressad down herel cantdl you,

Forgive us our Lord, for thisour dreedful toadying
R: and barefaoed flattery

But you are 0 srong and, wl, just S0 super...
R Fentedic

Mary ahads rgedt the exigence of this absolutdy huge Cdedtid
Daddy, the person who runs the Univarse. Al the gret thedlogians
from S Augustinein the fourth century to S Thomes Aquinesin the
thirteenth until today would sy thet they are right to. Thet is not the
Chridian God. Wewould nesd to beliberated from thistamblefigure
the Heavenly Boss Hewould suffocate usand rob us of our fresdom.
Mog aheiam is getting out of the shedow of this oppressve figure
which no deocent thedlogian bdievesin anyway.

Sowha then doesit meanto bdievein the Father, the Sonand the
Hady Sairit?Naturdly ssaDominican| think thet ThomesAquinesgives
usthe best garting point. And for Thomas, bdlief isnat, most funder
metaly, bdieving things about God. God is a mystery beyond the
gragp of our underdanding. In thislifewe arejoined to God asto the
Unknown. Bdief isthe beginning of ardationship with God. Bdief is
entering God' sfriendehip. And we are God s friends nat by thinking
things about him, but sseing thingswith God, through God' seyes as
it were Nichdlas Lagh, of Cambridge, wrote “‘If faith istheway in
which, inthislife weknow God, thenleaming to ‘bdievein’ inGoadis
leaming to sse dl thingsin the way God sees tham; as warth infinite

expenditure of underdanding, interest, and care™

Le usimaginethet you areafriend of my Frandscen hogt, Father
James Uaudly thefirg Sgnsof frienddhipisthet we ssethewarldina
amilar way. Wefind oursdveslaughing a thesamejokes enjoying the
samenoves shaingather friends Friendsdonat primerily ook et eech
other, likelovers They look a theworld together. They liveinthesame
world. They treesrethesamethings Of coursefriendship doesimply
knowing somefacts about James, for examplethat heexigs and thet
heis a Frandscan and nat a Dominican, unfortunatdy, and livesin
Rome If someonedamedtobe James friend and denied hisexigence,
or damedtha hewasafifth century ChineseEmperar, thenyoumight
doulot the friendehip.

Soitiswith bdief in God. | do bdieve various things such as thet
God exigs evenif | donot understand whet it meensfor God to exist.
| bdievetha Jesuswasbom, died and roseagain. But thecore of bdief
isentry into friendshipwith God. To bdieveisto share God slife And
thischangeshow | sseeverything. | seetheworldwith gratitude, ddight
initsinligihility and am throan beyond mysdf inlove

So | want to argue thet it will not be necessary to disbend the
Frandscen Fiars of the Atonement before they reech thair hundrecth
amnivasaty. Wecanbepass onatebdieverswithout intolerance. Indesd
itis predsdy our bdief in the Father, the Son and the Haly Sairit thet
opansusuptoathers Dogmainitshest ssnseisnat dogmétic. It opens
our mindsand hearts Let’ sgo through the Nicene Cread and ssehow
bdief in each of the three persons of the Trinity is an induction into
God shospitable friendship and hgppiness

We bdieve in one God, the Father, the Almighty, maker of
heaven and earth, of al that is, seen and unseen.

Webeginby prodaming our bdief in God ascregtor. Thisdoesnat
meen thet God st up thewarld & the Big Bang 185 hillion yearsago
and thenleft it to get onwith itsdf. Cregtion isnot what heppensa the
beginning. It is that now God gives exisence to evarything. To be
cregted meansthet | need nat exist. My exigenceisagift from Godin
every momantt. It isnat necessary, asentiment thet you may cometo
share by theend of the evening!

Mog human baings throughout history sensad thet everythingisa
gft, whichiswhy nearly everyonehasdwaysbdievedin God. Butwe
may forget. We rush around, do important things, and forget giver dl
of dl good things Adam and Eve are crested to till the soil and bring
forthitsfruit. Peoplein touch with annud mirade o fetility arerardy
ahags ButinaSupamarket, then vegetablesbecome plasticwrrgpped
goods They look like produdts rether then gifts Oshida gave many
refregtsto Adan bishops and he mede them spend the firdt few days
judt planting rice: Helaughed asherefused their plessto belet off. “ Get
beck tothefidds” Hewrote* A fammer who works hard from dawn
todusk knowsthet agrain of riceisnat hisproduct, athingmedeby his
own fort, but something given to him by God. He mugt offer the
granaf riceto Godwhoishiodden but who givesevarything. Hemust

* N. LASH, Bdlieving Three Ways in One God: A Reading of the
Apostle’s Creed (London: SCM Classics, 1992) 22.
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sy ‘Thisisyours .

Once when | went to day in a Zulu village in the Drakengberg
mountans, | was tald thet | should bring a chicken. So we dropped
into a supemarket and bought one, awhite plagtic lump wrgpped in
plastic. When | presented it to the chief, he gazed & it in puzdement.
“But what isit?’, heasked. “It sachicken” It did nat look asif it hed
ever emerged fromanegg, and runaround egling com, rooding intress
a night. It had become a product.

Soddogigs have speculaed much on the magicd properties
ralway gationsin ningteenth century France. Degply rdigiouspessants
cameto Paisto saek work, but themoment thet their feet touched the
platform, then they never wentt to church again. They forgot God. In
anurbendum, it cesad to beoviousthet everythingwasagift, ad o
oneessly forgat theGiver. Thisyear, for thefirgt timeinhumanhistory,
morethen hdf of dl humen bangslivein aties When peopleliveinan
environment that isentirdy condructed by human hands, how canone
remember utter giftedness of evarything?

Sowedhaethehgppinessof God the Creator by gratitude Rondd
Rdhasa wrate thet “to beasant isto be fudled by graitude, nathing
more and nothing less™ Meager Eckhat, the fourteenth century
Gamen Dominican, sad that “if the only prayer | ever mekeis Thank
you...Thet isenough” When my mather became dd and ill, hardly
ableto ek because of drokes | wasovawhdmed by her gratitude
Sheramained condantly estonished by theendlesscareof God for her.
When shefdl out of bed, and ambulance men hed come and put her
beck a 3am, her fird reection was gratitude to God for their hdp. Thet
isbdief.

In awonderful novd by Patrick O Brian, Sephen Maurin walks
through awood on hisway to vist hisfriend, Jack Aubrey: “It was
ordinary country raised to the highest power: the mounting sun shone
through a faint vel with never a hint of glare, giving the colours a
freshnessand an intensity Stephen had never ssen equdled. Thegren
worldandthegentle, purebluesky might just havebean crested, andas
the day warmed ahundred soentsdrifted through ther. “ “Retuming
thenksa any lengthisvirtudly impossible” hereflected, sttingonadyle
and watching two hares & play, stting up and fibbing a one anather,
thenlegoingandrunningandlegping aggn. .. Theharesraced away out
of Sght and hewaked on, Snhging in aharsh undertone“ Quoniam tu
0lus sandius, tu solus Dominus, tu solus dtissmus” urtil a cudkoo
cdled awvay on hisleft hand: cuckoo, cudkoo, loud and dear followed
by acacklinglaugh and answvered by afanter cudkoo, cudkoofar over
ontheright.™

Thekey wordsare, of course, “the blue sky might just have been
cregted.” This gives a sense of the pure gratuity of existence Inthe

2 Complied by C. MATTIELLO, Takamori SbanTeachings of
Shigeto Oshida, a Zen Master (Buenos Aires, 2007).

* R. ROLHEISER, The Holy Longing: The Search for a Christian
Spirituality (New Y ork: Doubleday, 1999) 66.

4P. O'BRIAN, The Reserve of the Medal (New Y ork and London,
1986) 178f.

psalmswe confessthat God gpokeaword and theworld * gorang into
bang” In October the Czech Cathdlic composer Petr Eben died.
Because hisfather wes Jawish as a child he was sant to Buchenwad
and was for amoment, in the gas chamber expecting degth. But he
sd, evendter dl that, “| bdievetha our century isprofoundy lacking
ingrditude Soperhgpsthemost urgant tesk ispraise, othawisestones
would cry out.”™

Contrad this with the this passage from Zadie Smith'snovd On
Beauty where we megt Howard. Howard does not have time for
reigion. When hisson goesbedk to England, hedscoversfathand this
iswhat he says about his father: “Whet | have redlly redized is thet
Howard has a problem with gratitude’, pressed Jerome, more to
himsdf then to his brother. “It's like he knows he's blessed, but he
does't know where to put his graitude because that mekes him
uncomfortable, because that would be dedling in transoendence—and
weadll know how hehatestodothet. So by danying thereareany gifts
in the warld, any essartidly vauadle things — the's how he short
dreuitsthegratitudequegtion. If thereareno gifts thenhedoen't have
tothink about aGod who might have given them. But thet’ swherejay
is"®

The necessity for gratitude cannat be proved but it may beinfec-
tious Thomes so-cdled five proofs of the exigence of God are not
redly proofsin themodemn sense They arefivewaysof showing thet
nothing nesd be andowecangivethanks Basl Humesaid tha when
hewasachild, and hewanted to ged an gpple from thelarder, hefdt
thet God would tdl him nat to. Ashe grew dder, he cametofed thet
Godwould say tohim, “Goon: Taketwo goples” Thisgraitudeisjust
what bdievers of differant faths recognise in eech ather. When you
reed the Hassdic rabhis of the a@ghteanth cantury, such as the Bad
Shem Tov, or QUi mydicslike Rumi, you recognisethar graitude as
your own. Bdief in God the Cregtor overthrowsrdigiousdivison. We
recogniseafdlow thenker.

But, youmay sy, thisisdl very well with bdief in God the crediar,
but onceyou get to the Son, then weare entering rougher weters This
issurdy wherebdief will bedivisve Let ussel

We bdieve in one Lord, Jesus Chrig, the only Son of God,
eernally begotten of the Father, God from God, Light from
Light, trueGod from God, begotten not made, of oneBeingwith
theFather. Through him al thingsweremade

| was once sopped in the sret in Oxford by a couple of young
men with dipboards, doing reseerch. They asked me whether |
bdieved thet Jeaswis literdlly the Son of the Fether. | replied thet if it
meeant thet hewasthe Son of theFether injudt thesame senseinwhich
| wastheson of my father, then no. But if they meant thet hewastruly
the Son of the Father, the one who granted him evarything, even his
dvinity, then Yes They looked a each ather in puzdement, and then
onesad, “Put him done as‘ don't know'.”

“Through him dl things were mede” We do not just thanks for

® The Times Obituary December 7*" 2007.

¢Z. SMITH, On Beauty (London: Penguin Press,, 2005) 237.
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credion; we confessthat ismeade by the Word of God. Credlionisnat
just theresult of blind forcesand pure chance Itisof thefruit of God's
word, which isto sy thet it isintdligble And it is intdlighble to us
becausewetoo arepecple of theWord. Wearein tunewith the\Word.
Itisour joy and heppiness that the world is not sbaurd. We have the
plesaureof undersanding it. Meaningisnat imposed fromtheoutsde,
but discovered. We do nat just have the happiness of gratitude but of
underdanding. So, agan, bdief is nat primetily beieving things about
Gad. It is shaing God s friendship, living in aworld which is rediant
withintdlighility.

George Herbert, a seventeanth century Anglican poet, wrate a
wonderful poem cdled ‘Prayer’ It ligs dl the things thet bdong to
prayer, ending thus

Themilkieway, thebird of peradiss
Church besbeyond the dares heard, the soulsbloud,
Theland of goices something understood.” Something understood.

It may be underdanding thelaws of nature. Eingtein expressad his
wonder and astonishment & theintdligibility of theworld. Heddighted
inthetheory of rdativity, becauseit reved edwhet theworldisredly like
He wrote “The dand mygeay of the world is its comprehensibil-
ity..The fact thet it is comprenendble is a mirade™ It may bein
underganding other peoplethrough literature and poetry, anthropology
and philosophy. It may be in underdanding my friends and even
mysdf.

SmonedeBeawvair wasagonished toleemthat Smone Wl wept
whensheheerd of afamineinChina DeBeawvair Ad, | eviedaheat
abletobeat acrosstheworld.” Shebdieved thet it was moreimportant
for people to have aresson to live then to give them food. To which
SmoneWal replied, “Itisobviousthat you have never gonehungry.™
But which Smoneisright? It isatough cadl. Whichismoremisgrable
in the end, alife deprived of meening or of food? | leave thet question
with you.

Onesgn of our sodety’ sdishdief istheat it draws back from even
asking thelarger questions Why isthere anything rather then nathing?
What is human heppiness? What is our deiny? A taxi driver who
picked up Bertrand Russl| grabbed the opportunity to pick thefamous
brain: | askedhim, “Wll then, governar, what isdll about? anddoyou
know, he could not tdl me” There was a famous debate between
Russl and Freddy Copleton SJ. When the question ws raisad of
why thereis anything rather then nothing, Russdll mantained thisisa
quesionwhichcannat evenbeconsideared; it jus isthere But it wasthe
Cathdicwho hedtoingg thet therearenolimitsto our questioning. We

"W.H.AUDEN, (ed.), George Herbert(London: Viking Penguin,
1973) 54.

8 W. ISAACSON, Einstein: His Life and Universe(London: Simon
& Schuster, 2007) 462.

® S de BEUVOIR, Memoirs of a Dutiful Daughter (Singapore:
World Publishing Company, 1974).

sharethelife of God the Son by trying to meke sense of evarythingin
the light of the gogpd. We are disdples which means ‘sudents’
sasking the hgppiness of underdanding.

Inthelavatory inapub in Oxford | once saw agreffito, writtenin
vay smdl leters on a come of the cdling. It sad, “If you have
looked this far, you mugt be looking for something. Why nat try
Romen Cahadlidsm?”

TheHitch Hiker' sGuide to the Gdaxy wasacuit book of the80s
Youmay regard it asyet another example of the crazy British ssnse of
humour, but it is full of indght. It suggeds thet every sodiety goes
throughthreephases Survivd, Inquiry and Sophidication. | quote “ For
indance the fird phase is characterised by the quettion How canwe
eat? The second by the question Why doweeat? And thethird by the
quesion Whereshall we have lunch?” 1° That is spat on, for we have
largely becomeasodety which doesnat ponder the ultimate questions
but stles for entertainment. The Massisincomprehensble for mogt
peopleif it doesnat entertain. If it isboring, which it often is theniitis
pointless

Bdieving in the Logos opens up our minds to everyone who
ssarchesunderdanding, whetever ther bdiefsor none If dl truthisone
in Chrig, thenwewill beopentothetruthwherever wecan findit. We
will bebeggarsdter thetruth, intheword of Flere Clavaie thebishop
of Oran who was assassnated for his didogue with Mudims Paul
wrotethet in Jesus Godwas* recondiling tohimsdf dl things, whether
in heaven ar on the earth.” (Colosdans 1.20). One way thet we are
recondiled with eech other isby thinking herd, underdanding theother.
Itisfeshionableto talk of ‘tough love’ Thinking hard ispart of loving.
Lovewithoutintdligenceisjug shellowemation. Thenovdist A.SByatt
wrate “The human cgpedity to think, and to make fedings into
thoughts; It is the way out of narcisssm."* Thinking bresks the
el of the e

Of course even Chrigians may sometimes lose any snse of
meening. We may find oursdvesin the dark, asif abaurdity istrium-
phant. And that brings usto the next part of the Cread.

For usand for our salvation hecamedown from heaven: by the
power of the Hdly Spirit he became incarnate from the Virgin
Mary, and wasmademan. For our sskehewascrudfied under
Pontius Pilate he suffered desth and was buried. On thethird
day heroseagain in accor dancewith the Scriptur es heasoended
into heaven and isseated at theright hand of the Father. Hewill
come again in gory to judge the living and the dead, and his
kingdom will haveno end.

A moment may come when we can make sense of nathing. The
battom drops out of our lives Then the Cresd doesnat offer usanest
explangtion. It doesnat explain avay the abaurdity of someonewhom
we love dying of cancer. It does nat remove the nonsense of some
terible auffering. What the Creed does is to offer us a gory which

v D. ADAMS, The Hitch Hiker’s Guide to the Galaxy (London:
BBC Caollection, 1979) chapter 32.

% ‘Novel Thoughts' TLS November 30" 2007.
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indudesthecross thedark moment when Chrid aried out saying“ My
Gad, my God why have you abandoned me” Someimesdl tha we
candoistobeinthedark place, when nothing mekes ssnseanymore
and wait for Eadter. The gogpd teeches us patience, until meaning is
gven

Professor Eamon Duffy, the Cambridge historian, tdllsof how ane
day evarything came to pieces He wias a hgppy practiang Cathalic,
sourein hisfath, and then afriend of hisdied, an Anglican pried, and
everything plunged into darkness. There was the horror of degth, of
nothingness “And with the homor came theredization thet God wes
gone therewasno God, and | hed nofaith. All the conditioning, dl the
agumentsandemationd scaffalding | hed built around andintomy life
wee asif they hed never been. | no longer bdieved, no longer even
wanted to bdieve: | was absdlutdy mesmerized by thisovawhdming
perogation of mortdlity. | hed never been much good & prayer, and
now more than ever prayer ssemed hallow. | fet confusad and
embarassd by my attempts to pray, like a man caught talking to
himddf inaralway cariage™? And when fath retuned, it came asa
gift. He knew he hed to choose betwean ablesk and vadudess warld
andoneinwhichloveandforgivenessand cdebrationwerepossihilities
“‘] do not have much recallection of the processby which | medemy
chaice exogpt thet, whenit davned onmethet | hed medeit, it seamed
no o muchachaiceasagift. As| sat ater Communion one Sunday,
smply looking & the people waking up to the dtar, | was quiely
ovewhdmed with an oveflowing ssnse of compenionship, of
gratitude, of joy and, oddly, of pity. My mindfilled up, cuiteliteraly filled
up, withasngeverse of the Psims (26.9):

Lord, how | lovethe beautty of your house,...
And the placewhereyour glary dwdls™®

AsDag Hammarkjdldwrote: “I don't know who or whet put the
guedion, | don't know when it was put. | don't even remember
answering. But, & somemomert, | did answer Yes”

God asks some people to endure long in the Dark. We have
disoovered recently thet Mather Teresaof Cdauttawas plunged into
aidity for decades & Taresaof Avilatouched by the Dark Night as
was S Therese of Ligeux for mogt of her life Infact it ssamsto be
vay dangarousto be cdled of Teres?! But it istherein the night thet
Gad gveshimsdf moreintimatdy. Rowan Williamswrate, “Thelight
isat theheart of dark, thedann breskswhenwehaveentered fully into
thenight. Whenwereoogniseour Godinthisexperiencewecanindesd
sy withthePsimi<t, ‘ Thedarknessisno darknesswith thes thenight
isasdegr astheday’ (PAm 139.12). Asthe SUfi poet Rumi wrote,
“wherethereisruin, thereis hopefor treesure™*

I mugt confessthet | have never bean fully plunged into the Dark

2 E.DUFFY, Faith of Our Fathers (London: Continuum, 2004) 4.
3 E. DUFFY, Faith of Our Fathers..., op. cit. 8.

% Quoted A. LAMOTT, Travelling Mercies: Some Thoughts on
Faith (New York: Pantheon Books, 1999) 76.

night of the soul, more like the occasiond grey evening! Maybe God
knowsthet | am not reedy for it! He kegpsit for his sronger friends
Thisiswhy S Teresaof Avilasad to God, “If you tregt your friends
likethis it explainswhy you have o fen!”

Wedharethelifeof the Logoshby sruggling to undersand whowe
aeadwhaeweaegoing. Butintheend, underdandingisagift. The
herdwork, and somaimesthedark pain, isdl preperationtorecavethe
gft of meening. And when thet dimpseisgranted, thenwedhdl never
be tempted to think that we are SUupaior to anyone dss we will be
incgpable of bedting up anyone with our own uperior faith, We gl
just gvetharks

We bdieve in the Holy Spirit, the Lord, the giver of life, who
proceadsfrom theFather and the Son. With theFather and the
Son heisworshipped and glorified. He has spoken through the
Prophets

Bdieving in the Hdy Sairit is mogt dovioudy nat fundamentaly
bdieving about yet ancther invighle person. It isin the Holy Sairit thet
webdieveawthingat dl. The Sairitisnot so much the ogject of bdlief
asthe sUbject. Sebedian Moore wrate in his latest book, “The “third
parson’ is the mogt difficult to underdand only because it is our
underdanding, is the Son areeding in us and <o taking us to the
Fether.™ TheSpinitisthewiseloveinwhichwearein friendshipwith
God. AsJohn Padl 1l sad, the Sainit is“the Divine Lovein person.”

My dder brather’ snineyear dd grandson, Mattie, st my brother
acad recently which sad, “ Grandpall love you so much. | loveyou
evenmorethan | loveGod.” God would nat bejed ousbecause Gadiis
thet lovewithwhich Mattielovesmy brather. S Augudinewrate, “ L et
noonesay, | donotknowwha tolove Let himlovehishrother andhe
will lovethet vary love”

So bdieving in the Haly Sairit is nat adding one moreto the ligt of
invisblepeoplewhoseexisenceweacoegat. Itisbdievinginthelovethat
isGod, thelovethet can never bedefegied. It istherefusa of cynidam,
of thetemptation to think that degp down we aredl judt sdfish people
sking our own ends, or Hfish genes and thet love is Utimady an
illuson

A few three years ago | recdived a vist from a wonderful men
cdled John Rae: He had been heedmadter of Weestminger Schod and
was one of the good and the greet. For years John had considered
himsdf to bean agnostic but thetime hed come to deddewhether he
bdieved in God or not. He asked to sse anumber of Chridians and
aheigs and agked each to argue thar case | met him on anumber of
occasons and we became friends Nothing thet | say isin breech of
confidentidity snceheplanned to publish abook about theseconversar
tions which | ill hope will gppeer. The arux of our argument wias
whether he would die for those whom he loved. And even more
degaly, did he snein that love something thet was just ephemed, or
might he gimpse something thet was eemd, thet could never be
Oestroyed?

5 S MOORE, The Contagion of Jesus:Doing Theology as if it
Mattered (London: Darton, Longman & Todd, Ltd., 2007) 17.
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John sent me the manustript of the book for comment. | was
disgppointed that hethought thet the atheists hed the better arguments
| pointed out thet this was because his definition of an argument wes
narrowly scentific, and sdence could not prove the exigence of God.
Then John deve oped cancer. Shortly beforehedied, heeskedmetogo
and s=e him, and for two hours we thought again about the neture of
love John kept saying thet | was not going to get himwith adeath bed
converson, but ill....

Sothe quedionisthis Do we acogat theinvindhility of love? Isit
judt aflesting emation, useful for the evalution of the dfish gene?Isit
anilluson of meaninginlivesthat are utimatdy going novhere? Or is
it the touch of alove which cannat be defested? Do we have here a
tageof eemity”? Inassrangeand wondaful novd by cdled TheTime
Travdle’ sWife, by Audrey Niffenegger, thehero leaves aleter to be
opened by his wife dter his desth: “Our love hes been the threed
through the labyrinth, the net under the highrwirewalker, the only red
thinginthisgrangelifeof minetha | could ever trugt. Tonight | fed thet
my love for you hes more density in thisworld then | do, mysdf: es
though it could linger on &fter me and surround you, keegp you, hdd
you.™® And it doed

Two years ago | spent a month in Zimbabwe The Presdert,
Robat Mugabe ardered operaion Murambeatsving, thedeaning out of
the rubbish. The people living in the townships hed not vated for im
and 30 he ordered the detruction of their homes. 700,000 watched es
their homeswerebull dozered. Sometimesthey hedto desroy theirown
homes a gunpaint. & Taisa, aDominican Sser who worked there
took metovist the placeweresomeof therefugeshed tried togatt life
over agan. Therewasaplagtic tent, not more then ten feet by twenty,
which prodaimed itsdf ‘the Y oung Gengration preschod.” [niit there
waredozensaf children under theage of ax, nealy dl HIV+andwith
TB. Thiswasthehomeaf ayoungwomen cdled Evdyn, and sheussd
it asthe schodl in the day. The children sang me asong of weocome

8 A. NIFFENEGGER, The Time Traveller's Wife (London:
Jonathan Cape, 2004) 503.

Sometimesthereisfood for them to eat, but usudly thereisnothing. |
asked Evdyn why she did this and she said thet it was because e
loved the children. Thisisalove which might beinvisbleto Presdert
Mugebe Remember thewordsof Rumi, “wherethereisruin, thereis
hopefor tressure™’

Onceagan, we ssethd bdief inthe Haly Saint isnat divisve We
ae not daming unique possesson of it. We name the love that is
presentinevary humenlife Wepaint to the God whoisdwaysbefore
us We prodaim that thisloveis Trinitaian. It isthe Haly Sairit who,
with the Father and the Son, isworshipped and glorified. It isan equa
love The dodtrine of the Trinity critidzes any love which is conde-
soanding, petronizing. A mester could nat redlly love hisdave without
sdtinghimfree Thelovethat isGadliftsupinto equdity, theequelity of
the Father, Son and Holy Spirit.

So | hopeto have suggested why it isthet our bdief in the Trinity
should nat fud intdlerance and arrogance. The Sodidly of the Atone-
ment can both be 3:dained by degp and pessonete beief and yet do
sk recondlliation with other Chridians and believers of ather faiths
Whenweprodamthe Cresdwearenat manning thebattlementsof an
endesadicd cadlle againg the infidd. S Thomas Aquines sad that
utimatdy thereareonly twothingswebdieve, that God exigsand thet
we ae loved in Jeus Chrid. Every word of the Creed is indeed
necessary, to bring usdoser totha mystery. No onecould cdl Herbart
McCabe a wishy wadhy liberd. He was one of the mogt rigorous
thedogiansdf our ime. Hewrate, “Thewhdeof aur fathisthe bdief
thet God loves us | meen thereign't anything dse Anything dsethet
we sy we bdieve is just away of saying thet God loves us Any
propodtion, any atidedf fathisonly anexpresson of fathif itisaway
of saying that God lovesus™®

7 Quoted A. LAMOTT, Travelling Mercies..., op.cit., 76.

8 H. McCABE, Faith within Reason (London: Continuum, 2007)
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Centro Conferences

Jesus as a Teacher of Judaism

Rabbi Jack Bemporad
Director, The Center for Interreligious Understanding, Englewood, New Jersey, USA

(Conference given at the Centro Pro Unione, Wednesday, 16 January 2008)

Introduction

Thetitle| have chosen to spesk on, Jesusasa Teacher of Judaism,
may seam srangetoyou. Isnot Jesusin fact thefounder of Chritian:
ity? Sowhy refer to him asatescher of Juddam? Theanswer isnat
difficult to disoem. The New Tesament dearly identifies Jlsusasa
Jaw. Therdigiousterminology he used came from Judaiam. When
asked, “What isthechief onedf dl the commandments? Jesusreplied,
‘Thechidf aneis Hear Olgrad,, the Lord our GodisaneLord, and you
must lovethe Lord your God with your whole heart, with your whdle
soul and with your whole mind, and with your whde srength. The
seoondisthis Y oumust loveyour neighbor asyoursdf. Thereisno
other commandment greater thenthese” (Mark 12:32ff)

Inafirmingthecentrd teechingsof rdigion, Jesusresponded much
asHilld or Rebhi Akibaregpondedwhenasked smiler quesions When
apegendhdlenged Hilld tosummarizethewhdedf the Torehwhilehe
gtood on onefoat, Hilld ansvered, “whet ishateful to you do nat unto
your fdlow human bang, thisis the whde of the Torah the ret is
commentary, goandleam,” (Shabbet 31A) and Akibadfirmed thet the
centrd prindple of the Toreh is ‘you shdl love your neghbor as
yoursdlf.” (Bereshit Rabbieh 24)

The Book of Mathew daes, “think not tha | have come to
abdlish the law or the prophets (i.e, the teeching of Judaiam) but to
fuifill them.” (Matthew 5:17) IntheGospd of Luke Jesusisquated as
sying “it isesdier for heaven and earth to passaway then for onetittie
of thelawtodrop” (16:17) Whiledl thisisundoubtedy trug isit not
truethet for centuries both Jaws and Chridians have concantrated on
thosedementsthat separated Jesus and Judaiam and whet shdl wedo
withdl theeisues

Inded, Klausner in an early bodk on Jesus written in Hebrew
summearized a number of aress wherdin he thought Jesus conflicted
with the Judaism of histime. The aress he noted were d<o noted by
Chrigian chdars

Frg, theseschdlarsdamthat Jesusor hisdistiplesseemingly wert
agang Jewish law, epaddly Sebbeth absarvance: So hisheding on
the Sebloeth and hisdistiplesplucking cornonthe Sebbethisconddered
by many to have bemn aradicd ddlenge to uidaam. Also, in the

passage about waeshing of the hands Jesus ssems to be rgedting the
Jewish deary lavs  Futhermore, in his teeching in the Beatitudes
Jesusexpliatly contragtsthe Law of Massswith hisown quitedisinct
inner sairitud teeching. Furthermore, what hasbeen most stressed by
interpretersis thet when he taught he poke with authority in hisown
name, not asthesagesof hisday. Matthew 7:29 9atestha  unliketheir
sribes hetaught with anote of authority.”

All of theabove ssamto separate Jesusfrom Judaismand thus his
diinct teeching indeed is the foundetion for the beliefs of Christianity
sgparaing him from Judaism.

[ will attempt inwhet followsto ded with theseissues but | would
like to preface with the obsarvation that these conflicts rdaing to
Sabbeth Obsavance and the didary lawvs arein prindple no different
then the dissgreementsbetween thevarious schodlsof Judaism of thet
time They resamblethetypeof differencesthet took placebetweanthe
ghoas of Hilld and Shammd, between the Sedducee and Phatisees
and areredly nat such asto separate Jesus from Judaism.

Y. Kaufmann paintsout thet “ no controversy concaming the* Son
of God' conoept assuchisreported inthe New Testament.” (p.24) If
| am not midaken there is no debete between Jesus and his Jawish
antagonig over whether Jesusisthe Messiah or nat, no debate on the
virgin birthsor incameation or any “dogmatha may have ssparaed the
Chridian sectarians from Judaism” (Ibid)

Futhermore, Jesus 0 cdled vidlation of the lawv seams highly
quesionsble

Frgt of dl, it isnot deer whet the Hdlacheh actudly enjoined & thet
time or itsextent and authority. InJesus timetheHdachehwasinan
ord and fluent foom and it is nat fair to judge Jesus by dandards of a
fixed and canonized Mishnawhichwasedited intheyear 200CE. and
represented materid going back over 375 years  Numerous prior
controverdes exiged in which minority views were hdd thet did not
find expression in the canonized texts

Whatever one may think of the higoricd sgnificance of the Deed
Sea Sordls and other sedtarian literature such as that contained in the
Apoaryphaand Pseudepigraphaiit isdear thet therewereamuititude of
conflicting doctrines and views before, during, and &ter the time of
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Jesus which were percaived as authenticaly Jewish  the time and
vividy represanted in thet literature

Perhaps the mogt enduring contribution of the herculean labor of
Gershom Shdom was to demongtrate thet Judaiam throughot its
hiory has embraced varying and differing views from those of the
recaved tradition.

But even on Halachic grounds (grounds of Jawish law) one can
eagly point out that whet Jesus or hisdisdples did, did not go againg
whet later represented Halachic teeching.

What was prohibited was work and the method of cure, namdy
gpech or Smple physicd contact, in No sense can be categoarized as
work. (This was pointed out by Husser and Vames).  Also, his
dlowing hisdisdplesto pick earsof com on the Sabbeth ssamstome
to be a vay fafeched accusation snce as Vames (in his “The
Rdigionof Jesusthe Jaw”) dearly showstheprind plethet the Sebbeth
wasmadefor manand not manmeadefor the Sebbethisso fundamentd
to Jewishteaching thet thedisdiplescould not beseen asdesacrating the
Sabbeth (sseVames “TheRdigion of Jesusthe Jew,” chapter 2, do
Huss)!

Also, Husser shows tha “by the third century (church father)
Origin understood it (the washing of the hands) as Sgnifying the
rgection of the Jawish dietary laws by Jesus. The overwhdming
mgarity of modern trandatorsthoughtlesdy acogat Origin' sinterpreta:
tionwhenthey tekeMak VII, 19B tomean: ‘thushe (Jesus) dedared
dl foods deann —dthough the Greek arigindl can hardly bereed inthis
sense’? (David Auss, “ Jeusinthe Context of Hidtory,” p.225) And
Moffatt, in his trandaion relegates the phrase thus he pronounced dl
food deen in parenthesisindicating thet it isnat in the Greek text.

Smpligicor liberd minded reedersof theGogpd shavedaimed thet
Jesus indructed his disciple nat to bury his fether but to fallow him
which wert againg the Jawish obligation to carefor one s parantsbut
I, & lesd, reed this vare in amord sense or in an dlegoricd sense
nemdy—let the deed bury the deed. Nt thet the father was adtuelly
deed, but thet the purpose of histeaching wasto corfer lifeanditisnat
for the dead.

Themogt seriousdaim that Jesus' teachings broke with Judaiam
hasto do with Jesus gpeking with authority. On thisthewords of
Leo Baadk aremodt indructive,

Thefamousphrase, ‘But | say unto you,” isnot the product of
alater paiod; itisdreedy found in the prophetsand the Pims
Wecandealy hear it in theinjundion thet men should rend his
heat and nat hisgameants (Jod 2:13), inthe sying thet loveis
moreacogptableto God then saarifice (Hos 6:6), thet thebroken
Foirit isthe true offering (Ps 51:19), and thet God will put the
law into man' sinnemodt fedings and writeit in hisheatt (.
3L3). Thisfreerdigousfeding found expressondsoin later
Juddigm; itisnat uniquetothe Gogpd. Onehearsthesamenate

! G. VERMES, TheRdigion of Jesusthe Jew (London: SCM, 1993).

2 D. FLUSSER, Jesus in the Context of History (Jerusadlem: The
Magnes Press, [1997]) 225.

ringing again and again in the Tdmud, if only a coregponding
fomulaionisgventotheteechings ‘Yehaveheard thet it wes
sad to them of dd time: thou shdt not commit edultery. But |
sy utoyou: hewho glancesin hislug evena thecormer of a
woman'shed isasif hehed committed edultary withher” ‘Ye
have heard thet 9x hundred and thirteen commandmentswere
gventoMaosss But| say untoyou: do nat seerchthrough the
Torah, for thus sdith the Lord to the House of 1sradl, sssk e,
andyedhdl live’ *Your teechersenumerdeto you how many
commandmentsthe Torah contains, but | say untoyou: deeds
of love are worth as much as dl the commandmernts of the
Law. “Youpiousonespursuesdf-denid and sek toeggravete
your burdens—are you nat stisfied with thet whichthe Torah
forbids, that you dso must forbid? ‘It was said to themen of
ddentime himwhom the court condemns; the court shdl put
todesth. But| say untoyou: if acourtsputsto desth only one
meninsevety years tha courtisacourt of murderers” “You
know thet it iswritteninthe Toreh: hewho hessnned, lethim
offer up asaifice, and he shdl be purged of hissin. But | say
unto youinthenameof God: let the snner repent and he shll
beforgiven” *Y ouhaveheard: Godvisitsthesinsof thefathers
upon the children and the children' s children. But after Moses
ddtherenataiseinlgad ancther prophet who spokethus: only
the soul whichsnneth shdll die? Thus eveningppostiontoa
sentence in the Ten Commandments ancther phrase of the
Biblewassnged aut ssthered truth!

Theeexargesillusraehow a acatantimein order toarive
a a degper truth one fomulation of the Bible is apposad by
anather which seamsto convey something more profound and
badc; how & another time there is an goped to the mord
consdience it f to render adedison; and how at yet ancther
time the necessry nature of the God of love is sen by the
inquiring minds as the Spreme law aocording to which judg-
matisrendared. Andthesearenct mereisolated datementsof
dngleindividuds they aretheteechingsaf menwhorank as'the
wise’ who becametheleedars of the people

By indicating that therabbisa so pokewith authority | do not wart
inany way todminishtheuniquenessof Jesus. Herel sharetheviews
of those who damed that Jesus gpoke with chariametic authority.
Veameshas championed thisview, building on thetrallblazing work of
Rudalph Otto. Also, thework of Martin Hengd and HllisRivkinwho
in his important book, “What Crudfied Jeus” hes the conduding
chapter cdl Jesusthe chariamatic of charigmatics?®

Many have noted that Jesus could not even be ssen as pesking as
aprophet Snce the prophets gpoke in the name of God saying “thus
systheLord’ butitisonly fair to ask who in hisday spokein those
tems? No oneasfar as| cantdl used auch aphrasein Jeaus time
On the contrary, many spoke with authority and indeed their oan

¢ E. RIVKIN, What Crucified Jesus? Messianism, Pharisaismand
the Development of Christianity (NY: UAHC Press, [1997]).
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authority besingitinoneform or ancther ontherecaved tredition. Luke
16:31 dearly endorsesthe authority of Mosesand theprophets and as
Kaufmann paints out “ Jesus never ditesaprophetic word which was
reveded to im or daims* authority’ to dter Pentateuchd datutes He
ather explicates the texts according to the expodtory system of the
Pharisess or dtestheintent and spirit of thelaw” (53) oinhisdiscus:
sonwiththePharissssinMark 2:23-28 (and pardldsMatthew 12:1-4;
Luke6:1-5), Jesus quatesawdl known rabinnic dictum, the Sebbeth
was mede for man and nat man over the Sabbeth but whet is more
important hethen besssthelegitimacy of what hisdsdplesdid through
an intapretation of scripture and nat on his own authority and the
intepretation is a typicd rabbinic hemeneuticdl method of infaring
from minor to mgor. Perhgps the dearest example of the Pharisac
manner of Jesus exegesis is in his teaching the Doctrine of the
Resurrection of the dead. The Sedduccess rgjected any form of
resurrectionandimmortdity asbeing not besed onthe Pertateuch. The
Pharisees and Jesus defend bath and defend their position using the
sameHeamenauticd prindiples Jesusdoes nat teech the Dodtrines of
Immortdity and Resurrection as a prophet prodaming the word of
Gad nor on the besis of his own authority but rether on soripturd
exegess Thus Kaufmannafter acareful andysspaintsout thet onthe
issuedf oathsandvows*thedifferencedf opinionsconcemed Haachic
nicdies and Jesus ressoning is definitdy Pharisac” (670)

What Jesus taught was an inner pidly that concermed onésinner
soiritud life, 0 Kaufmann dams—if anything he wes “more drict
than the Pharisees”

In the Beditudes Jeaus is contrading an inner pidy with sodd
adligation and issaying that whet you have heerd of ddwill nat suffice
since much of it was given to you because of your hardness of heatt,
and dricter dandardsare now nesded. So Mosesdlowed for divorce
because of the Igadlites hardness of heart. Here hardness of heatt is
equivdeant to the evil indingion. The Hdlacheh (Jewish law) as we
know in the Mishna fdllows the Schod of Hilld which dlows for
divorcefor anumbersof reesons Other interpretaionsweredsogiven
in oppadition to the Schod o Hilld, 5o the Schod of Shamma (Gittin
9:10) makes adultery the only groundsfor divoreg, interpreting “evas
dava” (unssamly thing) in Deuteronomy in amuch more restrictive
way then Hilld, or Akibawho go so far asto say that ahushend can
divorce hiswifeif hefinds someonedsewho helovesmorethen she

Sridly soesking Jawish law pamitted a husbend to have more
then one wife even though in thewhole Rebbinic period as Schechter
paints out only one of the thousands of rebhis mentioned in Rabhinic
literaturecould it beimputed to him thet hehad morethen onewife, but
thet does nat meen thet ather viewswerenat hdd. Kaufmann quotes
the Zadokite document found by Solomon Schechter in the Caro
Geniza(recertly rediscovered with the Deed SeaScralls) which Sates
“Bdid ensnared Igad and directed their faoes to fomication, wedth,
palutionof thesandtuary. ‘ By fomication, theteking of twowivesat the
saretime But thefounddtion of aredtion is mde and femde aegted
he them and when they entered the ak, they entered two by two.””
(55) Josephuss inhisAntiguities(18:1:5) commentsonthestricnessof

theEssmedocrineonmarriage, Esseneteaching, wareprevdentathe (Micah VI:8):

timeof Jesusanditisgenerdly aoogpted thet John the Baptist took over
many of thar practices The Rabhinic prindple of meking a fence
aoundthe Torehto makesureit ispracticed, thereby meking it Sricter
andmoredemandingwasacommon Rabhinic pradticeat thet timeand
S Duran in his Milhamegt Hobeh (Cordantinople 1710) plaushbly
interprets Jesus Sermon on theMount as an atempt “to build afence
aoundthelaw.” (56)

Klausner damsthet Jesusisdigina fromthe Jewishteaching of his
day inrgeding theritud commandmentsand meking theethicd centrdl.
But thissmply falsto recognizefird, when Jesus curesthe Leper, he
asks him to go to the Priegt with an offering, aritud enactment, but
moreimportant thet the great segesin lsradl, when asked, whet isthe
essneedf the Tarah, dwaysgpokeinethica categories Notonly Hilld
and Akibaas noted above but even Rabhinic pessageslikethe onetha
damshow the Torahwasreduced to onerule only quotestheethica
commeandments  Thus Rebldl Simla in BMAK .24A dates that Six
hundred thirteen commandmentswere givento Masssand they were
graduely reduoed.

Rabhi Smla taught

‘Six hundred and thirteen commandments were imparted to
Maosss—three hundred and sixty-five of which were prohibitions
answering tothenumber of thedaysof theyear, and two hundred and
forty-eght poditive precepts, corregponding tothenumber of members
in the humen body.

‘Then came David and reduced them to deven, even asit is
written (Psims XV):

Lord, who sl sgjounin Thy tabemade?

Who shdl dwdl on Thy haly mountain®?

Hetha walketh uprightly, and worketh righteousness
And gpeeketh truthin hisheart;

Thet hath no dander upon histongue,

Nor dogth evil to hisfdlow

Nor taketh up areproach againg his neighbor;
Inwhose eyesavile parson is despisad,

But he honoreth them thet feer the Lord;

Hethat sweareth to hisown hurt and bregketh not hisword;
Hethat putteth not out hismoney oninterest,

Nor teketh abribe againg theinnooart.

Hethet doeth thesethings shell never be moved.

“Then came Isaigh and reduced them to 9%, even as it is written
(Issieh XXXI1I:15):

He that walketh righteoudy, and spegketh uprightly;

Hetha depissth the gain of oppressons

Thet sheketh dear hishandsfrom laying hold on bribes

Thet soppeth hisearsfrom hearing of blood

And shutteth his eyes from looking upon evil.

“Then cameMiczh and reduced them to three, even asit iswritten
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It heth been told thee, O man, what isgood,

And whet the Lord doth require of thee

Only to do judlly, and to love mercy, and to wak humbly with
thy God.

‘Then came Isaiah once more and reduced them to two, asit is
sd(Isaah LVIED):
Thussaththe Lord:
Kegp yejudtiog, and do righteousness

‘“Then came Amos and reducad them to one, as | issad (Amos
V4.
S=kyeMe adlive’

Rabbi Nahman the son of Iseec (a Babylonian schdlar of the
ssoond or third generdlion after Rebldl Smlal) suggedts es an
dtemative condusion:

‘“Then came the prophet Habiakkuk and reducad the command-
mentsto one which oneisthe verse (Habakkuk 11:4):
Therighteousshdl live by hisfath’

Als, inthe Ritud of the Day of Atonemat, theSnsthe Javsask
atonement for, enundiating asinfor eech letter of thed phabet and gaing
through the Helrew dphebet threetimes aredl mord Sns ssHamen
Cahen pointed out. Noritud snisinduded.

Rabhinic pessagesabound thet sressthe certrdity of theethicd, for
example “dl the precgpts and ritud laws (of the Torah) put together
cannat equd in importance one ethicd prindiple of the Torah” (Pesh
16D) or “aritud preogat or ogremonid law is sridly prohibited if it
invaved the digregarding of aethica prindple” (Suk 30A)

Indesd, in the Lord' s Prayer the concentration is on mord action
and it wes quite common for the Tannaim to compose individud
prayers Prof. Mihdy, former deen of the Hebrew Union Callege, hes
trandaed many of theseprayers. They arefound scattered throughout
theRabbinicwritingsand otheL ord' sPrayer isvery muchinthespirit
of thispractice. Klausner hesshownthat dl thedementsof theLord's
Prayer are Jewishand express Jewish santimentsof thetime. A typica
amilar type of prayer, one of mary which hes bean inserted into the
Sddur, the Jewish Prayer Book, reeds asfdlows

My God, guard my tonguefromevil, and my lipsfrom pegking
fdsehood. May my soul beslent tothosewhoinault me bermy
oul lomy to dl asthedust. Open my heat to thy Toreh, thet
my soul may fallow thy commeands. Spesdily defeet thecounsd
of dl thosewho plan evil againd me, and upst ther design. Do
it for thegory of thy name do it for the sske of thy power; do
it for the sske of thy haliness do it for the sske of thy Toreh.
Thet thy bdoved may berescued, savewith thy right hend and
ansver me. May thewordsof my mouth and themediitation of
my heart be pleesng before theg, O Lord, my stronghald and
my Redeamer. May hewho arestes peecein hishigh heavens

crege peacefor usand for dl Igad. Amen.

Jeuschdlenged thesandtimoniousnessof much of thepiety of his
day. It is regrettable thet such an dtitude was idertified with the
Phaiseesand Phatisssiam. Jesusaitidzed thosewho damed thet in
sricly fallowing the ritud commeandments thar duty was done and
thet theinner spiritud and ethicl dimenson could beignored. Hedso
condemned thed | to prevaent attitudewhich concemed itsdf with the
gopearance of rdigiogty rether then the subgtance

But such an atitude towards rdigion which mekes pundtilious
obsavance of ddal and atatd lack of regard to its inner Siritud
meaningtheend dl and bedl of rdigionisnat limited to any onedage
or paiod, or paticular rdigion or sodd or netiond group. Itisa
univesa phenomeng, ad its condemnetion can be found in 4l
rdigions  Espeddly in Judaigm, the concern that ones exterd
practice be of one piece with ones inner redlity is centrd to Jewish
teaching. g one saying of the gredt sage Johenen Ben Zachal
illudratesthisdearly. Onhisdeeth bed hegaveashisparting adegeto
hisdisiplestheadviceto “|et thefear of heaven beas great (noticeas
grest and nogredter) thenthefear of one sfdlow” humanbeings One
of the many explanations of why we eet matzah unleavened breed on
Passover ishecause matzah isthe samewhen viewed fromtheingde
and outdde and represerts the purity we mugt achievein our lives

In Jawish sources, the references that dress the centrdity of
meking one sinner and outer lifeof onepiecearetoo numeroustodte
but let mejugt point out onepessagefromtheprophet ssighwhichhes
spadid sgnificancesnceit hasbean presarved asthepropheticreading
intheliturgy of theday of atonement. (Quotelsaiah 58, p. 611)

Isaieh dealy indicates thet festing is nat the issue but justice and
righteousness Thewhaeaf prophelicteechingbeginningwith Amaos,
Miceh, Hasea and continuing with the greet teechings of Isaish and
Jaramiah is a rdentless condemnation of this exdusive concam for
ritud at theexpensedf judiceand righteousness(Quate Amos5:21-24,
p. 814)

A biilliant andlysis of the Rabhinic continuetion of such prophetic
doctrineshy theeary rabhisispresanted by Jacob Z. Lauterbachinhis
very important essaysThe Pharisessand Ther Teachings' andonthe
ghicsof theHdachic in hishook Rabhinic Essays®

It isaged pity thet Jesus controversy with the Pharisees has
resuited in thewholesdle condemnation of Rebhinic Judeism. Asfar
a8 | can detaming, no rabhi refarred to himsdf asaPharisse The
Phaisesswere cdled Phatisass by their edversaries and the Rebbinic
litereture designetes a vaiety of types of Phaisaes some of which
were quite derogetory. Modem Scholarship hes gone along way to
rectify thetruecharacter of the Phariseesand it isimportant to notethet
modan Cahadic schdadhip hes led the way in many aress of
invedtigation.

Matthew (23:1-3) datesin the name of Jesustha the autharity of
“goribesand Prariseeswho have teken Mases' ssat must be obeyed.

4 (Bloch, 1930).

® (Ktav Publishing House, 1974).
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Acogating theautharity and theteachingsof the Pharisaesonthewhde
put Jesusin sharp opposition to the Seducees (sseMatthew 22:23-32)
Jeusatewith Pharisass (L uke 7:36) and somewarmed him of coming
danger. (Ibid 13:31) Ononelevd the controverseswith the Pharisees
is of a highly technicd nature and hes led to much confusion too
difficult todisantanglehere But thecontroversy dedingwith oathsand
vowsisexadly thetype of controversesthet took place bewean the
Rabhinic groups and in no way would convey ether Jesus ssparde
nessor indicating hisbang anything but a Jewish teecher.

Thereremans oneissue thet should be discussed, theissue of the
forgivenessof ans

Kaufmann damsthet whet disinguished Jesus from the Jews of
histimewashis cading out demonsand hisforgivingsns Thisview
represants the predominant view of Jewish and Christian schlars but
Veamesusng mataridsfromthe Deed SeaSarallsdamsto havefound
adgnificant pardld to the act of heding through the cadting out of
demonsinJewishtexts TheQu mran GenesisA pocryphon recounts
thet the King of Egypt becameill diter the dbdudtion of Sarah. Noone
couldhed him. Then Abrahamwasbroughtintoexpd thedemonand
laying his hends on his heed.  The evil Fairit was rebuked and he
recovered. Jesusthe Jew.® (p. 66) Exordism was dso engaged in by
Rabhis Vames dtesaninddent where Rebhi Eleszar Ben Yosead
Rabbi Smeon Ben Yadha “exordsad the emparar’s deughter by
ordering her demontoleave Toindicatiehow parvesveexordsmwas
in Judaism, my oan mother told thet when shewasachildin Livomo
sheddtinaly remembersbaing brought totheexordig whenshehad a
orethroet toexpd theevil influencesof thedemons. Vemesadsodites
afregment from the Dead Sea Sordlls, from the Quimran Cave 4,
entiled“ ThePrayer of Nabonidus’ whereit dates, “ | wasdflictedwith
anevil ucer for venyears. . .and agezer pardoned my Ins Hewas
aJaw fromamongthe[childrenof Judah].”” (Vermes* Jesusthe Jew,”
p.67) Gazer inthiscasemeansadecree it isonewho exordseshy
meensof adecree. Heding through prayer wascommoninthosedays
asitisinours Rabbi Hanina Ben Dosawas fanous far his heding
prayers, and a dose assodation betwean physicd illness and spinitud
coruption was a given in those days  Thet is why Jesus naturdly
meakesthisconnection. InMark 217 Jesusdates “itisnat thehedthy
thet nesd adoctor, but thesick; | did not cometoinvitevirtuouspeople,
but snners” If, asit gppears cading out demonsand forgiving Snson
the part of Rebbisand Teacherswas sean to bethe means of airitud
deensing, thentheredoesnat ssem to beanything strangeabout Jesus
behavior, expedidly, if we see heding as a fom of exordam ad
scknessbang aform of snfulness

Thar Jenish Sgnificance

If we read the pardbles in the light of the demand for the inner
purity and piety represanted by the Bedtitudes then | believe thet the
parable mugt be reed primaily in the light of Jesus sainitudlity and

¢ G. VERMES, Jesus the Jew. A Historian’s Reading of the Gospels
(London: Callins, 1973) 66.

" G. VERMES, Jesus the Jew..., op. cit., 67.

rdigious teeching and nat as has too often been done as politica
indicments of the Jawish leedership or of the whdle of the Jewish
community.

| amawarethet later reedings of the parddlesepedidly by somedf
the church fathers who opposad the demand of Judaizers thet is
gantiles who wanted to indude dements of Judaism in Chridtianity,
may have medethe Pdemicd intepretation more popular, but itisthe
mait of recat scholarship on the parables and indesd on dl of the
teachingsof Jesuswhich hasdonemuch to meke usreconsder Such
gpproaches Whiletheultimateproof of whet | am saying will depend
onthevdidty of my intepretation, at leest thework of Brad Youngin
hisbook, Jesus and His Jawish Parables,® rediscovering the roats of
Jes teechingsand thethreebooksof Vermesnated ebovegoalong
way in daifying thisquetion.

My own perspectiveis somewhat different from theseauthors. |
bdievetha Jesuswasfirg and foremog ardigiousteacher, areformer
who wanted to get at the inner centrd teaching of Judaism and
contregted histeaching to the externd teechingsthet were oftento be
Judaismin the sameway thet many Jewish and Chrigtian reformers
have sought a retum to inner Fairitudity in contrat to the extemd
mechanicd rdigiasty of thar contamporaies He sought the inner
Soiritud dimengion which he fdt wes dl to dften logt in the extemd
prectices Inthishewasintheline both of the Hebrew prophetsand
the grest Rabhinic figures of Judaiam. | think thet evidence for my
position can be ssen in the use mede of many of these parablesinthe
Gogpd of Thomesandinthe Ebionitefragmentswhichwerecartainly
not concemedwiththecontroversesbeweanthe Jawishand theearly
Chrigian communities. | wdcome the minute comparison of Jesus
teaching with Rebhinic textsin Y oung' swark and the vest range of
Jewish sources aummaized by Vames and bdieve tha thar
shoaship isindigpenssble, but | think thet if we try to undersand
whet the inner sairitud teaching of Judaism was and show how it is
rdated to theteechings of Jesuswewill beddleto demondrateindeed
how and why Jesus was ateacher of Judaiam.

Theessence of Jawish teeching asit was painted out aboveisthe
dfirmation of theloveof God and of our fellow humenbaings Of the
thousand versssin sripture, it wasthe rebbisthet selected the verses
from Deuteronomy as the cantrd dfirmation of the faith of Juda
ign—"Heer, O Igad the Lord our God, the Lard isone You Sl
lovethe Lord your Godwithdl your heart, soul and might.” But they
dsogrovetoindicatewha suchloveof God demanded. Primaily the
teking on of avaiey of reponghilities which would transform the
netureof what it meensto beahumanbang fromavain, prideful, sdf-
ocentered individual who condgtently daimed to be, know, and do,
what in fact without Teshuvah or repentance or f transformation
they cannat do. Judaiam reguiresatransformation of soul sotha God
and the demands of God are the centrd focus of our lives That we
seoursvesas crestureswho mugt recognizeour proper placeinthe
schemeof thingsand nat pretend to haveaplacewhich setsus above
otherssothat wecan Lordit over them. ThePrayerbook hesaprayer

¢B.H. YOUNG, Jesusand His Jewish Parables: Rediscovering the
Roots of Jesus' Teachings (Mahwah: Paulist Press, 1989).
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thet dates “ Purify our heartsthat we may serveyouintruth.” Inner
purification is nesded to properly serve God. Therabbis ssy God's
s istruth. The search for truth inner and outer isaway of sarving
God. now itismy bief thet theinner core of the pardilesisasimilar
atempt toachieveinne purificationandtruth. Incondusion, leemedte
someBihlicd exanpleand the* Pardble of the Pradigd Son.”

| believethat onecan fomulate many of the parablesand teechings
of Jeusthat one should griverto do dl thet iswithin oneé's power to
eradicatefrom onesdlf everything and anything thet makes onesdlf fed
good & the expense of anyonedse

Thepride or vanity or Hf righteousness or lying to onesdf about
onedf isthe centrd dbtade of human exigence: Thisiswha mugt
beovarcomeand therdeor rdigionisto recognizeit and overcomeit.

TheProdigd Son

A Jawish reading of the Prodigd son would not Smply dressthe
importancedf repentanceandforgivenessasisnormally assodaedwith
thereading of thisParable. Itwould dressthedder brothers refusd to
recognize that it may be possble for him to Sk to the depths of
depravity of theyounger brather and beinnead of forgivenessaso. He
asit were ssparates himsdf “from hisown flesh” (Isaieh ). Hefeds
righteousinatataly ingppropristeway. Hedamsto bedovetempta:
tion and resants the fathers loving concern for the logt son who has
bean found. Thedder brother doesnat haveasanseof hisplaceinthe
schame of things and hes afdse sense of who heisand wht it is
possiblefor imto do and thusfdlsshort of being abrather inthetrue
senseof theword.

For centuries Jesus wias viewed as totdly sparate and dien to
Judaism. In large meeaure due to the work of Vatican II's Nogra
Adateand the Guiddinesand thenatesaswd| asmany datemeantsof
the protesant churches Jesusis now findly ssen as a Jaw propady
undergood within the context of Judaiam. Thesudy of Judaiam can
only hdp Chridians who bdlieve in Jesus as the Chrig have a better
sne of what and who he wes, his mindsst and his misson. In
condusion, | would like to quote Matin Buber, agregt schalar, who
cdled Jesus“my brather.” Hedtates “we Jawsknow him (Jesus) in
away—intheimpulsssandemationsof hisessartid Jawishness—that
may remantothegentilessubjettohim.™ (Quated by G. Vaemesin
his Jesusthe Jaw)

In condusgion, | would like to refer to the passsge where therich
mean comesto Jeusand askshimhow hecanachieveetamd life The
Nazarite Gogpd addsto the recaived text, “therich men scratched his
heed and did nat gppreciae thisansiver. And Jesus said to him how
can you sy thet you absarved the law and the prophets? Becausein
the Toreh it dates“love your neighbor as yoursdf. Now look et the
multitudes of your brothers the sons of Abraham is deditute and
famished but your houseisfull of riches, and you do not want to give
anything to them."° (Quoted by Martingtti inhisbook Geu Cristo el

° Quoted by G. VERMES, Jesus the Jew.

Gitisnesmo). | beieve thet this pessage can be reed in the pirit of
Hille’ sresponse to the pagan to meen thet in fact you could nat have
obsaved thelaw and thecommeandmentsif youthink thet you fulfilled
what it isimpossble to adudly fulffill Snce no ane is whally good
exogpt God then do something much eesier to do, give up your riches
tothepoor. However, therichmanwasunwilling todothat. Each one
heshisor her ownindividua good thet they are unwilling to part with
because they are more devoted to it then they are to God and the
demands of God. Thiscdl to responghility isthe Jewish teaching of
Jes

AT0s 5:21-24

| hete, | despise your feests
And | will teke no ddight in your solemn assambdlies

Y eg, though ye offer me bumt-offerings and your med-offerings
I will not acoept them;
Nether will | regard the peece-offerings of your fat beests

Take thou avay from Me the noise of thy songs
And let Me nat hear the melody of thy psdteries

But let judice wdl up as waters
And righteousness as a mighty Sream.

* ok Kk ok ok
Isaiah 58:1-9

Cry doud, goare nat,
Lift up thy voice like ahom,
And dedare unto My people ther trangression,
And to the house of Jaoob their Sns

Yet they sask Me daily,

And ddight to know My ways
Asandion tha did righteousness
And forsook nat the ordinence of their God,
They ask of Me righteous ordinances
They ddight to draw neer unto God.

Wheaefore have we fagted, and Thou seest not?
Whaeare have we dflicted our soul, and Thou takest no knowl-

eoge?

Behdld, in the day of your fast ye pursue your business
And exatt dl your labours

Behdld, ye feet for dtrife and contention,

And to amite with the fist of widkedhess
© Quoted by P. MARTINETTI, Gesl Cristo el cristianesimo Yefast nat this day
([Milan]: Il Saggiatore, [1964]).
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S0 asto make your voice to be heerd on high. Isit nat to dedl thy breed to the hungry,
And that thou bring the poor thet are cadt out to thy houss?

Is such the fagt thet | have chosen? When thou sse the neked, thet thou cover him,
The day for amen to &flict his soul? And thet thou hide nat thysdf from thine own flesh?
Isit to bow down his heed as a bulrush,
And to goread sackdath and ashes under him? Then ddl thy light breek forth as the moming,
Wilt thou cdl thisafeet, And thy heding ddl ging farth oeedily;
And an acogpiable day to the Lord? And thy righteousness Sdl go before thee,

The dlory of the Lord shell be thy rearward.
Isnat this the faet thet | have chosan?

To loose the fetters of wickedness Then shdlt thou cdll, and the Lord will answer;
To undo the bands of the yoke Thou gt ary, and He will say: ‘Here | am’
And to let the oppressed go freg,

And that ye bresk evary yoke?
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